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Jatakas in the Bhadrakalpika-sitra: 
A provisional inventory I’ 


Peter SKILLING and SAERJI 


Abstract 

The Bhadrakalpikasiitra is a long and complex text. Its main focus is the thousand Buddhas 
of the Bhadrakalpa. It also has a long section on perfections which frequently invokes past- 
life stories as examples of specific perfections. This article is the first installment of an 
inventory of the past-life references of the Bhadrakalpika, intended as a tool for comparative 
studies of Jataka literature. 


Keywords 
Buddhist literature, Bhadrakalpikasttra, past-life stores, jataka;, purvayoga, avadana, 
perfections (paramita). 


Introductory note 

According to Buddhist doctrine and narrative, Sakyamuni Buddha lived through many past 
lives before he realized awakening beneath the Bodhi tree near the Nerafijana river in what is 
today the north Indian state of Bihar. ‘Many’ means a vast number of lives, an incalculable 
number of rebirths. Stories of past lives are known as jataka, puirvayoga (Pali pubbayoga), 
avadana (Pali apadana), nidana, bhitapurvam/bhitapubbam narratives, and so on. Purva- 
yogas are past/previous life connections. Related to the past life stories are the future life 
stories, the predictions and prophecies of the vydkarana genre. The purvapranidhanas of the 
thousand future Buddhas of the present Bhadrakalpa, brief records of their donations to or 
service performed for a previous Buddha, are also thumbnail past-life stories.’ 

In brief, Buddhist literature and thought are permeated by past-life stories, and rebirth is 
the reality that frames the narratives of the life of Sakyamuni, the lives of other Buddhas, 
auditors, and bodhisatvas. The births that are related in the literary genres mentioned above 
are only a sampling, a mere fraction, of the births through which Sakyamuni passed during 
his long practice of the perfections as a bodhisatva until he achieved awakening.’ 


' — This, the first instalment of our study, presents the first fifty birth stories. 


Skilling and Saerji (2014-2018): “How the Buddhas of the Fortunate Aeon First Aspired to Awakening: The 
purva-pranidhdanas of Buddhas 1-250,” Annual Report of the International Research Institute for Advanced 
Buddhology at Soka University for the Academic Year 2013 (Tokyo 2014), vol. 17, pp. 245-291; “How the 
Buddhas of the Fortunate Aeon First Aspired to Awakening: The puirva-pranidhanas of Buddhas 251-500,” vol. 
19, pp. 149-192; “How the Buddhas of the Fortunate Aeon First Aspired to Awakening: The parva- 
pranidhanas of Buddhas 501-750,” vol. 20, pp. 167-204; “How the Buddhas of the Fortunate Aeon First 
Aspired to Awakening: The pirva-pranidhanas of Buddhas 751-994,” vol. 21, pp. 209-244. 

* See Naomi Appleton, Jataka Stories in Theravada Buddhism: Narrating the Bodhisatta Path, Ashgate 
Publishing, Ltd., 2010, Chap. 1; Timothy Lenz with contributions by Andrew Glass and Bhikshu Dharmamitra, 
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When people today think of Sakyamuni’s past lives, they often think of the Pali Jatakas, 
the best-known collection. A roman-script edition of the Pali by V. Fausbell (1821-1908) was 
published between 1877 and 1897,’ and an English translation appeared between 1895 and 
1913, translated by various hands under the editorship of E.B. Cowell (1826—1903).° A 
German translation by Julius Dutoit (1872-1928) appeared between 1908 and 1914.° But 
many questions remain to be asked of this massive compilation of 547 tales, which in six 
volumes is a landmark of Indian and indeed of world narrative literature. Where, when, and 
by whom was the Jataka collection compiled? What sources were used by its author(s) and 
editor(s)? As a unitary text—a systematically and conscientiously edited work in verse and 
prose—it is apparently late, if the sixth-century date assigned by scholars has any foundation. 
Another question that cannot be ignored is: Was the Pali collection ever known in continental 
India? Was it transmitted primarily in Lanka, or was it at least transmitted in South India as 
well? 

The fact that the Pali Jataka has been the primary reference for over a hundred years does 
not reflect the historical importance of the collection in the evolution Buddhist literature as a 
whole. The Pali collection has come to dominate the field by simple default: its status as the 
only extensive collection of jatakas to survive in an Indic language has given the impression 
that the study of jatakas begins and ends with the Pali Jataka. We know, in fact, very little, if 
anything, about the transmission of jdtakas in India. What other collections were there? The 
Apidamo da piposha lun (el Fé 78 FE KK BEY iti. (Abhidharma-mahavibhdsa) refers to five 
hundred jdtakas, but it does not describe them as a collection or a literary composition.’ The 
Liudu ji jing 7\FE4E#& or Collection on the Six Perfections, translated by Kang Senghui {#4 
in the middle of the third century CE, contains ninety-one narratives, but it is not at all 
certain whether it was originally an ‘Indian’ collection or whether it was compiled by the 
translator.’ Other known collections, such as the poetic Jatakamdlds, are much shorter, and 
are the work of poets who drew on ‘canonical’ collections. 


A New Version of the Gandhart Dharmapada and a Collection of Previous-Birth Stories: British Library 
Kharosthi Fragments 16 + 25 (Gandhari Buddhist Texts, Volume 3), University of Washington Press, Seattle 
and London, 2003. 

* Michael Viggo Fausbell, The Jataka, together with its Commentary, being Tales of the Anterior Births of 
Gotama Buddha, vol.1—6, London: Triibner & Co., Ltd, 1877-1897. 

* Edward B. Cowell, The Jataka or Stories of the Buddha’s Former Births, vol.1—6, Cambridge at the 
University Press, 1895-1913. New translations of selected jatakas have recently been brought out by Sarah 
Shaw, The Jatakas: Birth Stories of the Bodhisatta, New Delhi: Penguin Books, 2006. For some notes on the 
history of the jataka, see Peter Skilling, ‘Jataka and Pafifidsa-jataka in South-East Asia’, Journal of the Pali 
Text Society 28, pp. 113-174. 

° — Julius Dutoit, Jatakam: Das Buch der Erzdhlungen aus friiheren Existenzen Buddhas, Radelli & Hille, 
Leipzig, 6 vols., 1908-1914. 

Taisho 1545, 660a: AE Zi] ? aA PE OAS TRAE, AAR, ESR AVES, WA SEES 
it. FANE SE, (What is the meaning of jataka? It is the experience of a past-life [of the Buddha] which is 
explored in the sutras, such as the jataka of the bear, the jataka of the deer, etc., for example, the five hundred 
jatakas which [Sakyamuni] Buddha preached on accound of Devadatta). 
® — Taishd 152, translated by Edouard Chavannes (1865-1918) in his Cing cents contes et apologues extraits 
du Tripitaka chinois, Paris, 1910-1935. The four volumes of Chavannes’ opus contains transaltions from other 
collections as well as excerpts from Vinayas and Satras, making it by far the most comprehensive translation 
from Chinese sources. See Ching-mei Shyu, A Few Good Women: a study of the Liu du ji jing (A Scripture on 
the Collection of the Six Perfections) from literary, artistic, and gender perspectives, 2008 (Dissertation 
presented to the Faculty of the Graduate School of Cornell University in partial fulfillment of the requirements 
for the Degree of Doctor of Philosophy). 
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Jatakas and avadanas are referred to in siitra literature: Lalitavistara mentions several 
dozen, and Rastrapdlapariprccha fifty. Others are alluded to in the Buddhavatamsaka. 

The section on the ‘six perfections’ in the Bhadrakalpika-sitra is rich in reference to 
narratives as examples of the performance of the perfections by Sakyamuni as a Bodhisatva 
during his past and final lives and to his final life after his realization of awakening.’ Out of 
the more than hundred past-life stories that we have identified, in the present paper, we offer 
an inventory of fifty references to jatakas and to other narrative elements, excluding 
references to Sakyamuni’s final life, which we hope to present in a future paper. 

The Bhadrakalpika-sitra cites birth stories as illustrations of perfections. In almost all 
cases the reference is brief, consisting of a mere phrase or line. We assume that the references 
would have been recognizable and meaningful to the intended audience of the sutra, which 
we might very tentatively describe as people associated with Buddhism in the northwest of 
the Indian subcontinent in the late centuries BCE or the first to the third centuries CE.'? Some 
of the jatakas are so well known that even today they can be easily identified; others, 
however, are intractable. 

The Sutra refers to ja@takas in several ways. Most obvious is a reference to a jataka, 
purvayoga, or avadana by title, or by the proper name of the chief protagonist, who is usually 
the Bodhisatva—for example, Tittiri-jataka, *Kusarajakumara-avadana. Other allusions 
contain proper names or possess distinctive elements that identify them. Identifying the 
jatakas is, however, not easy, and in many cases we have been unable to do so. The limited 
resources for research of this type include Leslie Grey’s Concordance of Buddhist Birth 
Stories, Malalasekera’s Dictionary of Pali Proper Names, and Akanuma’s Dictionary of 
Buddhist Proper Names. All of these, however, draw primarily on Pali sources. It is important 
to stress that the rich Pali tradition is only one of several jataka traditions, and that the 
Bhadrakalpika-sutra belongs to a different zone of reference. 

Sources for our study include the Rdstrapdlapariprccha and the Jatakastava from 
Khotan. Edgerton’s Buddhist Hybrid Sanskrit Dictionary remains, as ever, a valuable if dated 
resource.'' Panglung’s study of the narratives of the Tibetan translation of the Milasarvasti- 
vadin Vinaya;’” Higata Ryisho’s Studies in the History of Thought in Jataka Literature;'* and 
Bell’s study of Jatakas in art have also proved useful.’* 


Rastrapdlapariprccha (Finot, Ensink, Boucher) 


* Herein the capitalized form ‘Bodhisatva’ refers to Sakyamuni in his pervious existences. The uncapitalized 


form ‘bodhisatva’ refers to the bodhisatva as a type or in general. 

'©. Can one reason for the brevity of the references be that these were only prompts, to be embellished by a 
preacher (a dharmakathika or dharmabhdanaka) according to circumstances? Do they bear any relation to the 
‘narrative notations’ of the early Gandhart manuscripts? For these see Timothy Lenz, A New Version of the 
Gandhart Dharmapada and a Collection of Previous-Birth Stories, pp. 82-110; Richard Salomon, Buddhist 
Literature in Ancient Gandhara: An Introduction with Selected Translations, pp. 229-235. 

"Franklin Edgerton, Buddhist Hybrid Sanskrit Dictionary, New Haven: Yale University Press 1953 (repr. 
Delhi: Motilal Banarsidass, 1998). 

'Jampa Losang Panglung, Die Erzéihlstoffe des Milasarvdstivada-Vinaya analysiert auf Grund der 
Tibetischen Ubersetzung. Tokyo: The Reiyukai Library (Studia Philologica Buddhica III), 1981. 

DB TIBHERE, CAZERCHO EVEL OTFC (ca Al) , Hor: LE AE, 19784F [Higata Ryishd, Honshd 
Kyorui no Sisoshi teki Kenkyu (Studies in the History of Thought in Jataka Literature), A revised and enlarged 
edition, Tokyo: Sankibo Busshorin, 1978]. 

‘4 Alexander Peter Bell, Didactic Narration: Jataka Iconography in Dunhuang with a Catalogue of Jataka 
Representations in China. Minster: Lit Verlag, 2000. 
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Finot published a list of the fifty jatakas of the Rastrapdlapariprccha with parallels as long 
ago as 1901, a time when little of the relevant literature had been published.'’ A thorough 
study was published by Okada in 1991."° For the text itself, Ensink has offered an annotated 
translation of the Sanskrit with an edition of the Tibetan version;'’ Boucher has translated the 
Sanskrit with comparison to Dharmaraksa’s Chinese version (indicated by the use of boldface 
type) and the Tibetan translation (mentioned as appropriate in the notes)."® 


The Khotanese Jatakastava (Dresden) 

This is a Late Khotanese poem by Vedyasila that praises the Buddha for his remarkable 
accomplishments in fifty past births. Dresden translates from a manuscript retrieved by Sir 
Marc Aurel Stein in 1907 at the Dunhuang caves, now kept in the British Library; his section 
on ‘Parallels to the Jataka Stories’ (447-452) is comprehensive for the literature available at 
the time.'? Dresden concludes that the Jatakastava is a translation done in the late tenth 
century, but the name and nature of the original work is unknown. Emmerick, however, 
writes that it ‘seems not to be a translation’.”” Whatever the case, the Jatakastava is deeply 
indebted to the Indian Jataka and Stava idioms and conventions.”’ We also refer to the 
Jatakastava of Acarya Jiianayasas, which is preserved in the Stotra section of the Derge 
Tanjur in a Sanskrit transcription with an interlinear Tibetan gloss.” It contains eighty lines of 
Sardiilavikridita verses referring to fourteen birth stories of the Bodhisatva. Nothing is known 
about the author. 


Identifications and references 


The primary text for identification is the Tibetan translation. First, we give the title of the 
group of perfections in which the past-life reference occurs, with a tentative translation. 


15. 


Louis Finot, Rastrapalapariprccha Siitra du Mahayana, Bibliotheca Buddhica 2, St. Petersbourg, 1901. 
Okada Mamiko, “The Fifty Former-birth (pirvayoga)-Stories in the Rastrapalapariprecha,” in Atmajfdna: 
Professor Sengaku Mayeda Felicitation Volume presented to Prof. Sengaka Mayeda on the Occasion of his 
Sixtieth Birthday, Tokyo, Shinjiisha, 1991, pp. 581-596 (English translation from Okada Mamiko [if] H LSE +, 
“Rastrapalapariprecha chi no shakuson zense 50 wa” Rastrapalapariprecha |}  §R Bf Aij tt 5048 [The Fifty 
Stories of the Former Lives of the Buddha in the Rastrapalapariprccha]. In “Ga” no shiso—Mayeda Sengaku 
hakushi kanreki kinen ronsha <4& > RAA8—ari HA Be A fer Ee JER ick aw GE [The Idea of the Self: A 
Festschrift for Dr. Mayeda Sengaku] (Tokyo: Shunjisha, 1991), pp. 581-596. 

'- Jacob Ensink, The Question of Rastrapdla, Translated and Annotated, N.V. Drukkerij en Uitgeverij van 
de Ervin (Publishedpublished dissertation, 1952). Reprinted in 2007. 

'S Daniel Boucher, Bodhisattvas of the Forest and the Formation of the Mahayana: A Study and 
Translation of the Rastrapalapariprcchda-Siitra, Honolulu: University of Hawai'i Press, 2008. 

'. Mark J. Dresden, “The Jatakastava or ‘Praise of the Buddha’s Former Births’: Indo-Scythian (Khotanese) 
Text, English Translation, Grammatical Notes, and Glossaries,” Transactions of the American Philosophical 
Society, New Series, Vol. 45, Part 5, 1955. 

0 R. E. Emmerick, A Guide to the Literature of Khotan, Tokyo: Reiyukai Library, 1979, p. 24. 2nd ed., 
Tokyo: International Institute of Buddhist Studies, 1992. 

*! See Maggi in Emmerick and Macuch, The Literature of Pre-Islamic Iran: Companion Volume I: History 
of Persian Literature A, Vol XVII (A History of Persian Literature), 1.B. Tauris, 2008, pp. 369-370. 

2. Skyes pa rabs kyi bstod pa by Ye shes grags pa, translated by Dharmapalabhadra; ed., tr. by H.W. Bailey, 
“The Jataka-stava of Jhanayasas,” BSOS IX (1937-39), pp. 851-860. According to the colophon, it was 
translated into Tibetan from an Indian manuscript by Zhva lu lotsava bhiksu Dharmapalabhadra (Chos skyong 
bzang po, 1441-1527 or 1538): ’di ni rgya dpe las bod kyi skad du, zhva la lo tsa ba dge slong dharma pa la 
bha dras bsgyur ba’o. It is found in the Dpe bsdur ma Tanjur (vol. 1, pp. 765-771), which follows the Derge 
tradition, but is not included in the Narthang or Peking Tanjurs. 
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Many of the subdivisions of the perfections seems unique to this sutra, and the meaning is 
often obscure. Nonetheless, we attempt a rough rendering as a guide to the frame of metadata 
of the sutra as a whole. This is followed by an extract of the relevant portion of the text from 
the Derge edition (D), making reference to the Dharma Publishing translation of the 
Fortunate Aeon (FA). Proper names relevant to the identification of the narrative are given in 
bold-face type. 

After this we give a rough translation or summary of the Tibetan passage into English. 
This is not meant to be a polished translation, but simply an indication of the Jataka reference 
and its context. This is followed by the Chinese of Dharmaraksa (Ch); this we give for 
reference but we do not attempt to translate it. 

Our aim is to give representative rather than exhaustive references. When we are able to 
identify a narrative, we restrict our references to a limited number of sources. When have 
been unable to find a parallel, we give the remark ‘none traced’. 

A certain number of perfections are described as x (instrumental case) yongs su bsngos 
pa’i pha rol tu phyin pa (FAI pp. 102.3—104.2). Bsngos pa is from bsngo ba, dedication of 
merit, parinadma, which ‘includes the volitions and compatible thoughts that those 
fundamental virtues which are the basis of cyclic existence should become the basis for great 
enlightenement, or that those fundamental virtues which are running out might inexhaustibly 
increase, and that all those virtuous provisions accumulated by oneself and others over the 
three times, whether corrupt or uncorrupt, might increase, turning into the basis for the 


unsurpassed enlightenment’.” 


ckokskokok 
INVENTORY 


1. Prince Lion 
Dana [D25b4—5; FA124.4-8] kun nas nyon mongs pa’i pha rol tu phyin pa drug / six 
perfections that are defiled 


dper na seng ge’i rgyal po’i bus chung ma stong phrag brgyad cu rtsa bzhi po rnams, nam 
thams cad mkhyen pa nyid kyi byang chub la ma bkod kyi bar du skyabs gsum du ’gro zhing 
mii gnas na ’khod pa gang yin pa de ni kun nas nyon mongs pa la dmigs pa’i sbyin pa’i pha 
rol tu phyin pa’o. 


As in the case of Prince Lion, who had his 84,000 consorts take the three refuges until they 
would be reborn as humans and be established in the awakening to omniscience (sarvajndata): 
this is the perfection of giving grounded in defilement (Aun nas nyon mongs pa: samklesa, 
samklesika). 


Ch: Whi, PEE A/V ma Re, RRA, EA, PES, TAbR= 
TEE, (13b22-24) 


Parallels None traced. 


23. 


ETED 967. Cf. yongs su bsngos pa, Negi 13: 5932-33, parinamyate, parinamanam, parinamita. 
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Remarks 

1. Seng ge’1i rgyal po’i bu = *Simharajaputra? Cp. §§ 43.1, 43.2 Rgyal po gzhon nu seng ge = 
*Simharajakumara? It appears that the Bodhisatva is a lion with 84,000 lioness consorts 
whom he established in the three refuges — a striking characterization which we have 
been unable to trace elsewhere. 

2. The general category of this group is Aun nas nyon mongs pa’i pha rol tu phyin pa drug 
(D20b2; FA98.6—7), but the individual title of each paramita is kun nas nyon mongs pa la 
dmigs pa’i pha rol tu phyin pa drug. 


2. The *Ekasrnga pond 
Sila [D25b5-6; FA124.8-10] kun nas nyon mongs pa’i pha rol tu phyin pa drug / six 
perfections that are defiled 


dper na rva gcig pa’i rdzing bur sems can la dmigs pa’i tshul khrims ’di byams pas yongs su 
bsngos pa gang yin pa de ni kun nas nyon mongs pa la dmigs pa’i tshul khrims kyi pha rol tu 
phyin pa’o. 


As for example, [the bodhisatva’s?] conduct at the *Ekasrnga pond, dedicated [to full 


awakening] through loving kindness focused on sentient beings: this is the perfection of 
conduct grounded in defilement. 


Ch: KRoFa—, FRB, WEWGS, RMIWCE, ARK. (13b25-26) 


Parallels None traced. 
Remarks In the absence of any parallels, it is difficult to make much sense of the passage. 


3. The Avadana of Prince Kusa 
3.1. Virya [D25b7; FA124.12—126.3] kun nas nyon mongs pa’i pha rol tu phyin pa drug / six 
perfections that are defiled 


dper na ku sha'i rgyal po'i bu'i rtogs pa brjod pa las rgya cher shes par bya ba gang yin pa de 


ni kun nas nyon mongs pa la dmigs pa’i brtson ’grus kyi pha rol tu phyin pa’o. 


As may be known in detail from the Avadana of Prince Kusa: this is the perfection of effort 
grounded in the defilements. 


Ch: WWAES, BEAR, Alimnig2, Apter, mtr, (13b28-cl) 


3.2. Sila [D74al—2; FA374.12] brtson ’grus kyi stobs dang mtshungs par Idan pa’i pha rol tu 
phyin pa drug / six perfections that are comparable to the power of effort (viryva-bala) 


mthu can la gzhan gyis gnod pa byas kyang de la dang du len pa ni dper na rgyal po’i bu ku 
sha’i Ita bu gang yin pa de ni tshul khrims kyi’o. 


130 


PDF Version: ARIRIAB XXII (2019) 


For a powerful person to submit even when someone else harms him, as in the case of Prince 
Kusa: this counts as conduct (Sila). 


Ch: A DAT BOs, PATA PPE ZH, FR, cE RK, (33a15—-17) 


Parallels Jatakastava No. 49; Mahavastu II 421 ff; Pali jataka No. 531; Schiefner, Tibetan 
Tales, no. II; Bhaisajyavastu (Tib. D 1, kha, 188b5—192b6, see Panglung 37-38), Genben 
shuoyigie youbu pinaiye yaoshi BAS iti — 0) A iB BE AS HK 8% 3+ (Taisho 1448, 57b24-58a17); 
Liudu ji jing 7S FES2#K (Taisho 152, no. 84, see Chavannes, CCC, No. 81, 1: 305-313; 
references at 4: 133-134); Xianyu jing PEK (Taisho 202, 364b9-365b23). 


Remarks 

1. Recorded at BHSD 188b s.v. KuSa (2). 

2. The first mention shows that this is a literary reference to an Avadana, because it uses the 
standard expression, ‘as may be known in detail from (+ title)’, *vistarena jndtavyam. At 
Mvy 3566, Kusah is number 15 in a list of Cakravarti-rajas. The name is transliterated. 

3. Dharmaraksa gives two forms of the prince’s name, one seems to be a translation ming} 
(kasa?), the other is a transliteration juyefAB (ku ya), which may be from Kharosthi kusa, 
easily read as kuya because of the similarity of sa and ya. 

4. The Mahavastu, Bhaisajvavastu, Pali Jataka, and Liudu ji jing stories are all similar, 
revolving around the theme of ‘the beauty and the beast’. The story of KuSa is long and 
complicated; there are many correspondences and many divergences among the different 
tellings. We do not see any striking connection between the perfections mentioned in the 
Bhadrakalpika and the narratives, but the popularity of the story of Kusa in well-known 
texts and the rarity of the name elsewhere suggests that it is a version of this story that is 
referred to. There does not seem to be any connection between these narratives and the 
Jatakastava reference, ‘Many donations you made as prince KuSa. With a thousand wives 
you rejoiced, each daughter of a king.’ In the Liudu ji jing, the story is placed in section 
VI under ‘wisdom’ (see Chavannes I, chapitre VIII, p. 292). 

5. In Tibetan Bhaisajyavastu, the protagonist’s name is translated, as our text, ku sha; Yijing 
gives translation maocao#!# (kusa). 


4. The great brahman Kintu 
4.1. Virya [D26a4—5; FA126.15—18] gzhan la phan ’dogs pa’i pha rol tu phyin pa drug / six 
perfections that bring benefit to others. 


de la gzhan la phan ’dogs pa pha rol tu phyin pa drug gang zhe na ... ha dang mi’i ris kyi 
phun sum tshogs pa sgrub par ’gyur ba’i brtson ’grus ni, dper na brgya byin gyis gsol ba btab 
pas, bram ze chen po kin tu zhes bya bas sems can rnams mtho ris su bkye ba gang yin pa 
de ni phan ’dogs pas yongs su bsngos pa’i brtson ’grus kyi pha rol tu phyin pa’o. 


What are the six perfections that benefit (phan ‘dogs pa, upakara) others? ... The effort 
which brings the blessings of the divine and human realms, as in the case of the great 
Brahmin Kintu, who at the request of Sakra, sent sentient beings to the heavens. This is the 
perfection of effort that is motivated by benefit. 
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Ch: ARATE RTT, AE, EK, eA tie, (13c8-9) 


4.2. Virya [D49a6—7; FA248.10] phan ’dogs pa’i pha rol tu phyin pa drug / six perfections 
that bring benefit 


Iha dang mi’i ris kyi phun sum tshogs pa sgrub par ’gyur ba’i brtson ’grus ni dper na brgya 
byin gyis gsol ba btab pas, bram ze chen po kin tu zhes bya bas sems can rams mtho ris su 
bkye ba gang yin pa de ni phan ’dogs pas yongs su bsngos pa’i brtson ’grus kyi pha rol tu 
phyin pa’o. 


The effort that leads to the blessings of the divine and human realms, as when requested by 
Sakra, the great brahmin Kintu sent living beings to the heavens. This is the perfection of 
effort that is motivated by benefit. 


Ch: (BUEHE LLIWCR ZS, POMPE MLA, Ae ORE, BARRA PR, WYLIE 
ie, aBWUE, GAME, REVERB, (21b1-4) 


Parallels None traced. 


Remarks 

1. The Tibetan of §§ 4.1. and 4.2 is identical, word for word, from /ha dang mi’i ris up to 
brtson ’grus kyi pha rol tu phyin pa’o. Chinese has Da fan tianK3&K = Mahdabrahma. 
Can the Tibetan bram ze chen po standing for mahabrahmana be a scribal mistake in the 
original manuscript or a mistranslation for Mahabrahma? 

2. The name Kintu as given in the Tibetan seems unlikely. Dharmaraksa uses yingmiao2-t 
for the name of a past Buddha (no. 18) in the pirva-pranidhadna section, where the 
Sanskrit is ketu. 

3. The general category of § 4.1 is gzhan la phan dogs pa’i pha rol tu phyin pa drug, but the 
example refers to phan ‘dogs pas yongs su bsngos pa‘ (brtson 'grus kyi) pha rol tu phyin 
pa. 

4. The general category of § 4.2 is phan 'dogs pa'i pha rol tu phyin pa drug, but the the 
example refers to phan ‘dogs pas yongs su bsngos pa’... pha rol tu phyin pa. 


Terminology In the phrase sems can rnams mtho ris su bkye ba, bkye ba is future of ’gyed pa, 
Cf. ETED 110; ‘gyed pa, vt., to send, to dispatch, ibid., 673; Negi 1: 125 bkye ba: visarjayati, 
presyati; ibid. 2: 709 ’gyed pa: srjati, ksipate, vibhajate. 


5. Kesin, King of horses 
5.1. Virya [D27al—3, FA130.19, tr. 132.1] ye shes kyi pha rol du phyin pa drug / six 
perfections of knowledge (*jnana-paramita) 


ji ltar rta’i rgyal po rngog Idan bdag nyid sdug bsngal dang du len cing gang dag brtson 
*grus kyis bdag dang gzhan la phan pa dang bde ba’i phyir gnas pa di Itar ’gron pa Inga 
brgya thar bar byas pa dang ... de ni ye shes kyi brtson ’grus kyi pha rol du phyin pa’o. 
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Like the king of horses Kesin, who endured his own suffering, and by effort for the benefit 
and happiness of self and others, rescued five hundred travelers...[see 6.1 below for a second 
example of the same perfection] this is the perfection of effort of knowledge (ve shes, jidna). 


Ch: 47TH iill, Mena AR, REHFe, ATTA, Wek, SARA, ce Aha. 
ORG BONE, PEMA, Ae ELD EA, (14al—-4) 


5.2. Virya [D48b7—49al, FA246.2] bzod pa las byung ba’i pha rol tu phyin pa drug / six 
perfections that stem from forbearance (Asanti) 


mi gnas pa’i brtson ’grus gang yin pa de ni brtson ’grus kyi pha rol tu phyin pa ste, dper na 
rta’i rgyal po rngog Idan gyis sems can rnams sgrol ba Ita bu’o. 


Effort that does not rest, this is the perfection of effort, like the king of horses Kesin who 
rescued sentient beings. 


Ch: Aras, kaeisenie, mise, wv ME, (21a16—-17) 


5.3. Virya [D55a6—7, FA278.13] ram par smin pa bde ba’i pha rol tu phyin pa drug / six 
perfections which ripen as happiness (*sukhavipaka-paramita) 


rta’i rgyal po rngog Idan sdug bsngal ba rnams la snying brtse ba’i phyir brtson pa gang yin 
pa de ni brtson ’grus so. 


The effort of the king of horses, Kesin, out of compassion for those who were suffering: this 
is effort. 


Ch: IST, ELS, MICE, CMU, EOVEZ, RARBE, (23c15-17) 


Parallels Divyavadana No. 36 (Rotman, Divine Stories 2, 252-259, esp. p. 417, note 828); 
Jatakastava No. 4 (Balaha); Mahavastu III 72.18, 75.11, 17 f., 77.1; Pali jataka No.196 (ed. 
Fausboll, 2:127—130); Rastrapala-pariprecha 26.13; Bhaisajyavastu (Tib. D 1, kha, 234b4— 
239b4,* Genben shuoyigie youbu pinaiye yaoshi tkA Ht — WY) A iB ELAR AB SB 4 (Taisho 1448, 
69b6-9);”> Genben shuoyigie youbu pinaive BRA R— WA Hb PEAR HB (Taishd 1442, 887b1— 
889b22);"° Zhong ahan jing Hbil &KE (Taishd 26 no. 136);°’ Zengyi ahan jing 1S bil BE 
(mawang pinks ¥ th, Taisho 125, 769b14—770c12);* Fo Benxing ji jing #hAS 47 SEK (wubai 
bigiu yinyuan pink. Atk Agi, Taisho 190, 879a8-882b14).” 


Protagonist’s name give as sprin gyi shugs can (Balahaka). 

Protagonist’s name given as po luo he ei] (Balaha). 

Protagonist’s name given as po luo he ei] (Balaha). 

Protagonist’s name given as mao mawang !§€.5-E. (the king of horses, Kesin?). 
Protagonist’s name given as mawang Ky-F- (the king of horses = the bodhisatva). 
Protagonist’s name given as jishi #£/" (Kesin = the bodhisatva). 
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Remarks 

1. According to Edgerton, BHSD 193a, the name ‘Kesin’ occurs ‘only in Mv and only in the 
prose version; in the verses he is called Valaha or Valaha ... as in other BHS and Pali 
versions’. See also BHSD under Balahaka, Balaha, Balahaka, Valaha, Valahaka; Mvy 
4774 rta'i rgyal po sprin gyi shugs can = balahakasvaraja. The related Simhala story is 
mentioned at Rastrapdla-pariprccha 23.13. At Rastrapdla-pariprcchad 26.13 the 
Bodhisatva is called hayardaja. 

2. Cf. Bell 2000: 134, ‘Balahasva Jataka’ refers to Chavannes 1962, No. 59 and notes, Vol. 
IV, p. 128. 

3. A similar story occurs in the Karandavyuhasitra (Vaidya 1961: 285-288), but here the 
Bodhisatva is a merchant and the king of horses, Balahaka, is an incarnation of 
Avalokitesvara. 

4. § 5.3 does not mention the general category: bzod pa las byung ba'i pha rol tu phyin pa 
drug. 

5. The Chinese translation of Bhaisajyavastu only mentions the name of the king of horses 
(Balaha), and says the detail should be known from the Rdksasisitra, in the 
*Samghatanipata(?) of Madhyamagama (Zong ajimo Senggidefen yaocha jing bil % 
HE + TAIT SE SCM). 

6. Cf. M-av, no. 11: Valaha iti vistarena yatha vinaye. 


Terminology ’gron pa = ‘dron pa, 'gron lam pa. Negi 2: 735 adhvaga. See §§ 6.1, 6.2, 28, 
85. 


6. A lion saves travellers from a serpent 
6.1. Virya [D27a2; FA132.1] this follows directly on § 5.1. as an example of the same 
perfection 


di Itar ri dwags kyi rgyal po seng ges ’gron pa rnams thar bar byas pa gang yin pa de ni ye 
shes kyi brtson ’grus gyi pha rol tu phyin pa’o. 


As in the case when the king of the beasts, the lion, freed the travelers: this is the perfection 
of effort of knowledge. 


Ch: JNA FEZ, PLEPERIERRELA, EFF, (14a4-5) 


6.2. Sila [D53b2—3; FA270.7] Idan pa’i pha rol tu phyin pa drug / six perfections that are 
related/linked...*° 


gzhan la phan par brtson pa’i tshul khrims ni dper na ’gron pa rnams sbrul chen pos bskor ba 
las seng ges thar bar byas pa Ita bu gang yin pa de ni tshul khrims so. 


Morality that makes effort for the benefit of others: as in the case of the lion who freed the 
travelers encircled by a great serpent. This is morality. 


* ‘Tt is difficult to get the sense of Idan pa here. 
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Ch: Wrasse, POM AE, BORE AINE MDe, EAR RM, (22c29-23a2) 


Parallels Bodhisatvavadanakalpalata, No. 102 (Simhavadana); Jatakastava No. 50. See Grey 
(1994), p. 356; Bell (2000), p. 152, Simhakufjara-avadana. 

Bhaisajyavastu (Tib. D 1, kha, 240b1-241al, Genben shuoyiqie youbu pinaiye yaoshi tA 
— WA TB PEASE 4244 (Taisho 1448, 69b28-c24); Za baozang jing MET IKE (Taisho 4, no. 74, 
see Willemen 154—155) 


Remarks Cf. M-av, no. 13: Pampha. 
Terminology ’gron pa = 'dron pa, 'gron lam pa. Negi 2: 735 adhvaga. Cf. § 5.1. 


7. Jataka of the quail 
7.1. Sila [D28b1—2; FA138.18] las byas pa’i pha rol tu phyin pa drug / six perfections of 
action 


tshul khrims kyis skye bo mang po smin par byed pa gang yin pa de ni las byed pa’i tshul 
khrims kyi pha rol tu phyin pa ste, dper na sreg pa’i skyes pa’i rabs las me bsad pa dang, 
sems can thar bar byas pa Ita bu. 


Virtuous conduct which matures many people: this is the perfection of virtuous conduct 
through action, as in the case of the Jataka of the Quail in which the fire was extinguished 
and beings were rescued. 


Ch: Ai FASE, ARE ZI, A SUT BE, EAR, PAAR Ry TE ZR, 
BAK, ERMESLZ, WUKIEE. (14b17-19) 


7.2. Sila [D45a4; FA228.1] byams pas yongs su bsngos pa’i pha rol tu phyin pa drug / six 
perfections dedicated through loving kindness (maitri) 


snyigs ma’i dus kyi tshe smon lam gyi dbang gis skye ba byas nas, sems can rnams dge ba 
bcu’i las kyi lam yang dag par ’dzin du ’jug cing rab tu ’god par byed pa gang yin pa de ni 
byams pas yongs su bsngos pa’i tshul khrims kyi pha rol tu phyin pa ste, dper na sreg pa’i 
skyes pa’i rabs (dang ne tso’1i skes pa’i rabs Ita bu’o: for the latter see below § 17). 


Taking rebirth in an age of degeneration (kasdya) by force of his vows, he caused beings to 
correctly adopt and establish themselves in the ten wholesome paths of karma 
(dasakusalakarmapatha): this is the perfection of virtuous conduct dedicated through loving- 
kindness, as in the Birth story of the Quail (and the Birth story of the Parrot: for the latter see 
below, § 17). 


Ch: MEK, FRO, Weéhk, DIR, ASA fe, Pree ie, IGE, Base 
at, Mig@iae, mR. (20a4-6) 
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7.3. Sila [D54b6—7; FA276.12] ’od kyi pha rol tu phyin pa drug / six perfections of light or 
radiance 


gzhan la phan pa’i tshul khrims ni dper na sreg pa’i skyes pa’i rabs lta bu gang yin pa de ni 
tshul khrims so. 


Virtuous conduct for the benefit of others, for example in the Jataka of the Quail: this is 
virtuous conduct. 


Ch: yreit(y, Fa A, Jaa, ZB ERIS, SETS, ERR, (23b24-26) 


7.4. Praja [D53b5; FA270.15] Idan pa’i pha rol tu phyin pa drug / six perfections that are 
related/linked ...*’ 


skye bo mang po yongs su smin par byed pa’i shes rab ni dper na sreg pa’i skyes pa’i rabs 
kyi Ita bu gang yin pa de ni shes rab ste. 


Understanding which matures many people, as in the Jdtaka of the Quail: this is 
understanding. 


Ch: DASEHIS+, PLATA, Jaa, BORK, AA. (23a6-8) 


7.5. Sila [D80b2, FA406.19] gzhan la phan par yongs su bsngos pa’i zang zing gi pha rol tu 
phyin pa drug / six material perfections dedicated for the benefit of others 


gzhan la phan pa dang Idan pa’i tshul khrims kyi rnam par smin pa snying stobs ni dper na 
sreg pas mes tshig par byed pa bsad ba Ita bu gang yin pa de ni tshul khrims kyi’o. 


The fruition of virtuous conduct that considers the benefit of others is kindliness, as in the 
case of the quail who extinguished the raging fire: this is virtuous conduct. 


Ch: DARE, MAA, DAT, BCA. JAW, meee, Who ieuK, eA 
wk, (26c24-26) 


Parallels Jatakamala No. 16; Jatakastava No. 40; Pali jataka No. 35; Rastrapala-pariprecha 
26.1; Bhaisajyavastu (Tib. D 1, kha, 257b5—258a6, Genben shuoyigie youbu pinaiye yaoshi 
BRAS hi —W) AB EE ASABE SF (Taisho 1448, 72b2 1-22). 


Remarks 

1. Nos. 7.1-4 are all literary references, ‘as in the Jataka of the Quail’, seg pa’i skyes pa’i 
rabs. 

2. For a similar deed (extinguishing a forest fire) but different protagonist, see Za baozang 
jing ETEK (Taishd 203, no. 13, see Willemen 41-43) and Jiu za piyu jing #3 #ES "RE 


*! ‘Tt is difficult to get the sense of /dan pa here. 
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(Taisho 206, no. 23, 515a1—10), there the protagonist is the parrot. 
3. The Chinese translation of the Bhaisajyavastu only mentions the title of the jataka, saying 
that the details should be known from the Zhi bensheng jing HEACERS (* Tittirijataka). 


Terminology sreg pa = tittiri, Mvy 4891; 
skyes pa’i rabs = jataka, Mvy 1275 skyes pa‘i rabs kyi sde. Also see §§ 15, 17, 30, 31, 32, 
44.2, 58.1, 100. 


8. The King of Kalinga 
Ksanti [D28b2—4; FA140.2] las byas pa’i pha rol tu phyin pa drug / six perfections of action 


bzod pa'i pha rol tu phyin pas skye bo mang po yongs su smin par bya ba’i phyir gnas pa 
gang yin pa de ni dper na ka ling ka’i rgyal pos lus dum bu brgyad du gtubs kyang bzod pa 
ma btang ba dang, ji ltar mgo bead kyang sdug bsngal gyi tshor ba dang du len pa’i bar du 
sbyar te, thams cad du dka’ ba spyad pa de ni las byed pa’i bzod pa’ pha rol tu phyin pa. 


Abiding in order to mature many people by means of the perfection of forbearance, as, for 
example, when the king of Kalinga had [the bodhisatva’s] body chopped up into eight pieces, 
but the latter did give up forbearance; even though his head was to be cut off, ... to develop 
up to»... he endured the agony, the difficult practices of all types, this is the perfection of 
patience through action.” 


Ch: AD, EAA, RPC ACIP EAR, GEIR, ATE VE, Mee, MB 
OH, GER, BUA, Wie, IR, ede. (14b20-23) 


Parallels Jatakamala No. 28 (Ksantivadin), Jatakastava No. 9, Rastrapala-pariprccha 21.18, 
Pali jataka No. 313 (ed. Fausboll, 3:39-43), Mdzangs blun No. 11 (Frye No. 12). 


Remarks See BHSD 172: Kalinga may be an error of tradition for Kali rajan? See Lamotte, 
Le Traité 1 264 n. 1 for a thorough discussion. That the Bodhisatva is chopped specifically 
into eight pieces is mentioned in Da fangdeng daji jing yuezang fen KIi GK EEK A RAT 
(Taisho 397, 330b5-6). In Bingposha lun #4 YS ji (Taisho 1547, 480c28-481b29) the 
Bodhisatva is chopped into seven pieces which corresponds to gishi t {# , seven 
messengers (*saptaklesa). Cp. below §§ 18, 41. 


9. The mute and crippled prince 
Praja [D30b1—2, FA150.10] bya ba ma yin pa'i pha rol tu phyin pa drug / six perfections of 
what is not to be done (?). 


shin tu sbyangs pa dang Idan pa'i shes rab gang yin pa de ni bya ba ma yin par gtogs pa'i shes 
rab kyi pha rol tu phyin pa ste, dper na rgyal po’i bu blun po Ikugs pa Ita bu. 


*% ... bar du sbyar te: this is an editorial guide. 


This is one of the six las byas pa’i pha rol tu phyin pa. 
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The understanding that possesses purity is the perfection of understanding connected with 
what is not to de done, as in the case of Prince Blun po who was mute. 


Ch: #fa 8k, SASH, DTS, elit —b), AAS. (15al8-20) 


Parallels Jatakastava No. 22 (Mikapanka); Pali jataka No. 538 (Mugapakkha, ed. Fausboll, 
6:1-30); Schiefner, Tibetan Tales, p. 24; Liudu ji jing 7S FESR (Taisho 152, no. 38); Taizi 
mupo jing A¥-se WEE (Taisho 167); Taizi mupo jing KF ZEW (Taisho 168). 


Remarks For the name Mikapanka see Liiders/Waldschmidt, Bharhut Inscriptions 152-153. 
The Bharhut illustration of this story is labelled Mugapakhiya. 


Terminology shin tu sbyangs pa, Mvy 435 parisuddha; 
blun po: Negi 9: 3917 midha, jada, cf. Mvy 8888 glan pa = jada, glen pa = muadha. 
lkugs pa: Negi 1: 150 mika. 


10. Self-sacrifice in the ocean 
10.1. Dana [D30b5—6; FA152.1] brtsams pa’i pha rol tu phyin pa drug / six perfections of 
initiative. 


dngos po thams cad la mi blta bar yongs su gtong ba gang yin pa de ni dper na sems can 
rnams kyi don gyi phyir rgya mtsho chen por lus yongs su gtong ba lta bu ste, de ni brtsams 
pa’i sbyin pa’i pha rol tu phyin pa’o. 


Without regard for any possessions, the complete sacrifice as when for the sake of sentient 
beings, he sacrificed his body in the great ocean: this is the perfection of giving at the 
beginning. 


Ch: Wir, FEMTSEtH, MAES, FAKE, Bamtt, DO, seth, (15a26-28) 


10.2. Ksanti [D53b6—7; FA270.20] mam par smin pa mang po’i pha rol tu phyin pa drug / 
six perfections which bear great fruition 


sems can gyi phyir bdag yongs su gtong ba’i bzod pa ni dper na rgya mtsho ni shi ba’i ro 
dang mi gnas pas sems can rnams dgrol ba’i don du rgya mtsho chen por bdag nyid yongs su 
gtong ba Ita bu gang yin pa de ni bzod pa’o. 


Forbearance in sacrificing himself for the sake of beings: as when, [knowing that] the ocean 
does not abide with a dead body, he sacrificed himself in the great ocean to save the beings. 
This is forbearance. 


Ch: PrfT{-All, MNS E, PA, PEE He, GLI, ARR, DEMA, 2A 
, (23al1-13) 


* The meaning of brtsam pa as a perfection is not clear to us. 
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Parallels Jatakastava No. 25; Lenz, Pirvayoga 1; Mahavastu III 353.4-356.19;* 
Avadanasarasamuccaya (see Ohnuma 2007: 278); Sambhadravadanamala  (ib.); 
Mahakarunapundarikasttra (Tib. D 111, 105a6—b7, Taisho, no. 380, 963b12—c3); Liudu ji 
jing 7\FESERE (Taisho 152, no. 67). 


Remarks 

1. In the Mahavastu version, the bodhisatva reflects, ‘I have heard that the great ocean does 
not abide with a corpse for [even one] night’ (354.7 srutam ca me mahasamudro 
mrtakunapena sardham ratrim na prativasati), an idea that is repeated three more times 
in this jataka (in prose at 354.12; in verse at 355.9, 355.16) and occurs earlier in the 
Mahavastu (78.6, with an opposite twist: some of the shipwrecked kill their fellows in 
order to float to safety on their corpses). The Bodhisatva’s deed is called dehaparityaga 
(354.8) and atmaparityaga (354 ult.). The idea that a corpse cannot remain in the ocean, 
which the bodhisatva ‘has heard’ (srutam, 354.7, 355.9), is for example the third of the 
‘marvellous and wondrous qualities of the great ocean’ (mahdsamudde attha acchariya 
abbhuta dhamma) enumerated in the Anguttara-nikaya (IV 198.18): mahdsamuddo na 
matena kunapena samvasati yam hoti mahasamudde matam kunapam tam khippam eva 
tire vaheti thalam ussddeti. 

2. Lenz, Gandhari Dharmapada, 209-216, gives texts and translations of versions of this 
story from the Sanghabhedavastu, Mahavastu, and Liudu ji jing. 

3. Cp. M-av, no. 48: Dhanarata. 


11. Unflappable even in decapitation 
Ksanti [D30b7; FA152.5] brtsams pa’i pha rol tu phyin pa drug / six perfections of 
initiative*® 


tha na mgo bead kyang mi ’khrugs pa gang yin pa de ni brtsams pa’i bzod pa’i pha rol tu 
phyin pa’o. 


Even when [my] head was cut off I did not become disturbed: this is the perfection of 
forbearance at the beginning. 


Ch: Ae, MANE, 757A, BENSc, bb MEIR, AHA, (15a29-b1) 
Parallels None traced. 
Remarks There are many stories in which the Bodhisatva’s head is cut off, but his 


forbearance is such that he accepts this fate calmly. Here there is insufficient detail to 
identify any specific jataka. See also § 8, § 14, § 18, § 45. 


12. Drying up the great ocean for a jewel 


> Paficakanam bhadravargikanam jataka (title from 356.19). 


The meaning of brtsam pa as a perfection is not clear to us. 
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12.1. Virya [D30b7—31al; FA 152.6] brtsams pa’i pha rol tu phyin pa drug / six perfections 
of initiative 


bya ba thams cad zil gyis mnan te, rtsom pa gang yin pa de ni dper na rgya mtsho chen po 
bskam par ’bad pa Ita bu ste, de ni brtsams pa’i brtson ’grus kyi pha rol tu phyin pa’o. 


As in the case of making effort to empty the great ocean, this is the perfection of effort at the 
beginning. 


Ch: #7 Hei BE) iis, FD Raa, POM, IR, <u, 7e AE, (15b1-3) 


12.2. Virya [D48b1—2; FA244.3] nga rgyal gyi pha rol tu phyin pa drug / six perfections of 
pride (mdna-paramita) 


nor bu rin po che’1i phyir rgya mtsho chen po bskam par spro ba dang, gang gis rang gi chos 
mngon par ’byung bar brtson pa gang yin pa de ni nga rgyal gyi brtson " grus kyi pha rol tu 
phyin pa’o. 


Endeavouring to dry out empty the great ocean in order to obtain a precious jewel, and to set 
out in one’s own dharma: This is the perfection of effort connected with pride (mana). 


Ch: DAWMEtT, FEAAME, BONER, TWEE, APA TERS, cH tail, (21a3—5) 


12.3. Virya [D56b5—6; FA286.5] ’khor phun sum tshogs pa sgrub par byed pa’i pha rol tu 
phyin pa drug / six perfections that accomplish the endowment [as a Buddha] with an ideal 
retinue (*parisat-sampat?) 


skye bo mang po la bskyab pa’i phyir brtson pa ni dper na nor bu’1 phyir rgya mtsho chen po 
bskam par brtsams pa gang yin pa de Ita bu ste de ni brtsun ’grus so. 


Effort in order to save a multitude of people, as in the case of trying to empty the great ocean 
for the sake of a gem. This is effort. 


Ch: rise, Sikh, GReeAe, Pau THA A Pei, GEIRHAZK, ceA tee, (24b19-20) 


12.4. Virya [D73b6—7; FA374.5] dad pa’i stobs dang mtshungs par Idan pa’i pha rol tu phyin 
pa drug / six perfections that are compatible with the power of faith (sraddhd-bala) 


thogs pa med pa’i brtson ’grus ni dper na rgya mtsho chen po skams pa Ita bu gang yin pa de 
ni brtson ’grus kyi’o. 


Unobstructed effort: for example, emptying the great ocean, this is effort. 


Ch: S77 axl, AOR, HA ioc, We Am, ArT oale, WR, CAE. 
(33a10-11) 
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Parallels Jatakastava No. 46 (the bodhisatva is Viryabala); Lalitavistara 166.10; Mahavastu 
II 89.12-94.14; Rastrapala-pariprecha 22.7; Xianyu jing BE (Taisho 202, 404b17— 
409b29), Mdzangs blun No. 30 (Frye No. 31, ‘Great Charity Goes to Sea’); Da zhidu lun K 
#1 HE i’ (Taisho 1509, 174c13-16); Fo Benxing ji jing iA 4t KK (Taisho 190, 797a14-b19, 
see Beal 227-228); Liudu ji jing 7\FESRKK (Taish6 152, no. 9); Dayi jing KK (Taisho 177); 
Mohe sengqi ii Ewa A044! (Taisho 1425, 260a7-c15). 


Remarks 

1. In Fo Benxing ji jing the story is an example of virya, as in all four references in 
Bhadrakalpika. In Da zhidu lun, the story is recounted as an example of the conjunction 
of virva: see Lamotte, Le Traité Il 755—762 for references. 

2. Dresden (p. 452) did not find any parallels for the relevant verse of Jatakastava. Finot had 
read his Beal, and noted (p. vii) ‘Beal R[omantic] L[ife] 227—229’ and ‘Dsanglun XXX’. 
For an extra verse in Jfianagupta’s translation see Boucher, n. 189 (p. 229). 

3. Cf. M-av, no. 191: castaka. 

4. See below §§ 42, Bodhisatva Virya. 


13. King Sudarsana 
Dhyana [D31a5—6; FA154.14] dge ba’i pha rol tu phyin pa drug / six perfections of the 
wholesome 


bsam gtan gyi ngo bo nyid yul mnyam pa nyid la zhugs pa bsam pa ji Ita ba bzhin sems gdul 
ba’i phyir gnas pa gang yin pa de ni dge ba’i bsam gtan gyi pha rol tu phyin pa ste, dper na 
rgyal po chen po legs mthong ’dod pa’i rnam pa rtog pa dang, gnod sems kyi rnam pa rtog 
pa dang, rnam par ’tshe ba’i rnam par rtog pa dag las *das pa Ita bu’o. 


... this is the wholesome perfection of dhyana (*kusala-dhyanaparamita), as in the case of 
King MahasudarSana who left behind thoughts dominated by desire, malice, and harm. 


Ch: 4 iSiHUGRE ABE, ATRIA ZS, adi, J9ZR THA, Ae SEE, MEE 
BU, TARE ANCE TEAL, RARE, ex D>, (15b11-14) 


Parallels Da zhidu lunK #4 FE iti (Taisho 1509, 152b7—-c8, Zhong ahan jing'f h] Ge (Taisho 
26, no. 68). 


Remarks 

1. Sudarsana: cf. BHSD 598 (7) of a cakravartin-king (prob. the same as Pali Sudassana 31 in 
DPPN). The name appears as Mthong dga’ chen po in Visesastava-ttka (Schneider, No. 
35, p. 172). 

2. In Mahasudarsanasutra (Matsumura), King MahasudarSsana enters the first dhyana (pp. 


37 -y, 116: atidanarata§s ca yadasit manava pitrvabhavesu carams ca, 


Sositu ratnanidanasamudrah prapya manim sukhitah krta sattvah. 
(Ensink) 81.17: gang tshe sngon chad srid par spyod pa na, sbyin la rab dga’ bram ze khye’ur gyur tshe; rin 
chen ched du rgya mtsho bskams nas ni, nor bu rnyed nas smes can bde bar byas. 
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31ff.), the four brahmavihara (42-45), then kamesu kamacchandam prahaya. 
3. The Da zhidu lun gives the king’s name as xijian zhuanlun shengwang = Ji, 44 ij HE = 
(*Aryacakravartin Sudarsana). 


Terminology /egs mthong: Mvy 3569, Sudarsana is number 18 in a list of Cakravarti-rajas. 
Cp. Mvy 3570 mahasudarsana. 


14. A king relinquishes head and queen 
Ksanti [D42al—2; FA212.1-4] tshol ba’i pha rol tu phyin pa drug / six perfections of the 
quest (*paryesti-paramita) 


thos pa’i gzhi dang, dge ba’i gzhi dag las sdug bsngal la mi mjed pa ni dper na rgyal po’i mgo 
dang, btsun mo yongs su gtong pa Ita bu dang, gang gi tshe yang dag par so sor brtags pas 
dang du len pa gang yin pa de ni tshol ba’i bzod pa’i pha rol tu phyin pa’o. 


Unbearable suffering arising on the basis of what one has learned (sruta) or on the basis of 
the wholesome (Ausala), as in the case of the king who surrendered his head and his queen, 
and who upon relecting complied: this is the perfection of the quest. 


Ch: By fii, BIRR ZIG. AEE, AA RRSCA ATE, ZEA, TDR, Ze 
FAW, (1822-24) 


Parallels None traced. 


Terminology tshol ba = paryesti, cf. BHSD 336. 


15. The brahman and the subhasita 
Ksanti [D43a4—5; FA218.5—9] thos pa ’dzin pa’i pha rol tu phyin pa drug / six perfections of 
retaining/remembering what is heard 


legs par gsungs pa’i tshig gcig tsam gyi chad tu sdug bsngal dang du len pa gang yin pa de ni 
thos pa ’dzin pa’i bzod pa’i pha rol tu phyin pa ste, byang chub sems dpa’ bram zer gyur pa 
na skyes pa’i rabs khong du chud par bya ba’i don du gdol pa las mnyan pa’i phyir, lo bco 
gnyis su bkur sti byed pa gang yin pa de ni thos pa ’dzin pa’i bzod pa’i pha rol tu phyin pa’o. 


To endure pain for the sake of merely a single well-spoken phrase (subhdsita), this is the 
perfection of forbearance related to retaining what is heard (srutadhara), as when the 
Bodhisatva was a brahman and in order to understand the jdtaka he paid homage to an 
outcaste for twelve years. This is the perfection of forbearance related to retaining/ 
remembering what is heard. 


Ch: 4ileleeiit, Beate, BDASTE. (RE a Ae, HEAR A, (E> 4, Bel 
SANE LA, HLTA, BABE. (19b10-12) 


Parallels None traced. 
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Remarks 

1. For other stories about the Bodhisatva’s readiness to sacrifice himself for a subhasita, see § 
67. In § 45 he exchanges his head for a gatha. In narratives, the two terms are frequently 
interchangeable. 

2. Dharmaraksa gives shanshuo ##it, which could stand for subhdsita. 


Terminology /egs par gsungs pa: subhasita, Mvy 2773. Also see § 67. 
gdol pa: Mvy 3868 candadla, 3869 matanga. 


16. The hare’s self-sacrifice 
16.1. Dana [D45a4; FA226.18] byams pas yongs su bsngos pa’i pha rol tu phyin pa drug / six 
perfections dedicated through loving kindness (maitri) 


sems can thams ca yongs su bskyab pa’i don du sems kyi sbyin pa gang yin pa de ni byams 
pas yongs su bsngos pa’i sbyin pa’i pha rol tu phyin pa ste, dper na ri bong bdag nyid gtong 
ba ni nga zo la ’dir ’dug shig ces bya ba Ita bu’o. 


Giving the mind* in order to protect sentient beings: this is the perfection of giving dedicated 
through loving kindness, as when the hare sacrificed himself, saying: ‘May I myself be the 
food!’ 


Ch: Hii WE, DARD, xe Ai, (20a3-4) 


16.2. Sila [D69b3; FA352.4] gzhan gyi pha rol tu phyin pa drug / six perfections of /for 
others (?) 


ri bong gis bram ze nga la zo la nags tshal na ’dug shig ces smras ba gang yin pa de ni tshul 
khrims kyi’o. 


The hare who said to the brahmin: ‘Eat me and remain here in the forest!’ This is virtuous 
conduct. 


Ch: WAR, Avil, REP. APE, MRD, ARK. (30b24-25) 


Parallels Jatakamala No. 6; Jatakastava No. 3; Avadanasataka No. 37 (Taisho 200, 221b15— 
c20); Rastrapala-pariprccha 26.17; Pali jataka No. 316 (ed. Fausboll, 3:51—56). 


Remarks Dharmaraksa’s translation does not refer to the ‘hare’ in either case. It has the 
translations for dsaya (xin ty) in the first case, and the word for yasa (mingwen% [H]) in 
the second case as the brahmana’s name. These can point to a confusion with sasa in 
Kharosthi. 


*% Sems kyi sbyin pa, *citta-dana, does not make sense to us. 


143 


PDF Version: ARIRIAB XXII (2019) 
Terminology ri bong = sasa, Mvy 4800. 
Sila [D45a4; FA228.1] 


See above § 7.2. 


17. The Jataka of the Parrot 
17.1 Sila [D45a6; FA228.4] 


(for Tibetan see above, § 7.2) dper na (... dang), ne tso’i skyes pa’i rabs. 


Taking rebirth in an age of degeneration (kasdya) by force of his vows, he caused beings to 
correctly adopt and establish themselves in the ten wholesome paths of karma 
(dasakusalakarmapatha): this is the perfection of moral conduct dedicated through loving- 
kindness, as in (the Birth story of the Quail (and) the Birth story of the Parrot (suka) (for the 
former, see above, § 7). 


17.2 Ksanti [D47a3—-4, FA236.20] yang dag pa’i Ita bas yongs su bsngos pa’i pha rol tu 
phyin pa drug / six perfections dedicated through right view (samyakdrsti) 


dper na ri’i rgyal po gangs can la byang chub sems dpa’ ne tsor gyur pas shing skam po mi 
spong ba sngon bdag ’dir dga’ bar byas pa. 


For example, in the King of Mountains, the Himalayas, the Bodhisatva was a parrot who did 


not abandon the withered tree [which was a home to him] because, he thought, ‘in the past I 
have found such comfort here’. 


Ch: (Reva ee A, PERSP LUE RRA, aA Re, Mme, A Ae, 
(20b24-26) 


17.3. Praja [D49a2, FA246.8] bzod pa las byung ba’i pha rol tu phyin pa drug / six 
perfections that stem from forbearance (Asanti) 


di Itar ne tso’i skyes pa’i rabs las khong du chud par bya ste. ’di dag ni bzod pa’i pha rol tu 
phyin pa drug go. 


This is to be undertood according to the Birth story of the Parrot: these are the six perfections 
of forbearance. 
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Parallels Lalitavistara 13: 25 (L 167.1), Rastrapala-pariprecha 26.19,”° Pali jataka Nos. 439, 
423; Sengjia luocha suo ji jing (4 HEATER (Taisho 194, 120a27-c3). 


Remarks Chinese translation (Taisho 194) relate that the parrot extinguished a forest fire. 
Cp. above § 7, where a quail does the same. There are no narrative details for §§ 17.1 and 
17.3. In § 17.2. the parrot does not abandon a tree in which he has lived for a long time 
even though it dries up. This story has parallel in the Pali Jataka and is referred to in the 
Lalitavistara and the Rastrapdla-pariprcchd. 


18. The King of Kasi 
18.1. Ksanti [D45a6; FA228.6] byams pas yongs su bsngos pa’i pha rol tu phyin pa drug / six 
perfections of forbearance that are dedicated through loving kindness (maitri) 


dus shes pa dang mtshungs par Idan pa gang yin pa de ni byams pas yongs su bsngos pa’i 
bzod pa’i pha rol tu phyin pa ste, dper na yul ka shi’i rgyal po mgo bead kyang sems mi 
*khrugs pa Ita bu’o. 


Possessing knowledge of the [right] time is the perfection of forbearance that is dedicated 
through loving kindness, as when the King of Kasi was unperturbed even when his head was 
cut off. 


Ch: Pi AP, PBA, ARSE, GRORREI, 2A Ae, APE, Adee, 
HEE, (20a6-8) 


18.2. Praja [D53b1, FA270.3] gnas pa’i pha rol tu phyin pa drug / six perfections of the 
place 


yul gyi nang du song yang yongs su gtong ba thams cad la dmigs pa’i shes rab ni dper na yul 
ka shi’i rgyal pos mgo byin pa lta bu gang yin pa de ni shes rab ste. 


Having gone into the land, understanding that focuses on sacrificing everything, as when the 
King of the land of Kasi gave up his head: this is understanding. 


Ch: 4 AHR ASE, —U7RHS, FERS A, ATTA, Jae fai, AAS. 
(2225-27) 


18.3. Ksanti [D54a7—b1, FA274.5] mngon par dga’ ba med pa’i pha rol tu phyin pa drug / six 
perfections without delight 


* suku asu gunadhara puri drumi vasato | ksayagatu na ca tyaji krtu smari purimam || 


marupati pramuditu tava guna smarato | Sriyakari drumavari yathaiva purimad | 
D 95, 85b1: khyod sngon ne tso yon tan Idan gyur shing la gnas pa’i tshe | zad par gyur kyang sngon gyi 
drin la bsams te de ma spangs | lha yi bdag pos khyod kyi yon tan dran nas rab tu dga’ | snga ’kho bzhin du 
shing mchog de ni dpal dang Idan par byas |. 
“©. asi Suko druma puspaphaladhyo Suskadrumo na ca me sa hi tyaktah | 
drsta krtajna tada mama Sakras tam krtavams taru pattraphaladhyam. 
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chags pa med pa’i bzod pa ni dper na yul ka shi’i rgyal po’i mgo bead kyang ’khrugs pa med 
pa gang yin pa de ni bzod pa’o. 


Forbearance without attachment, as when the King of Kasi was not ruffled even when his 
head was cut off. This is forbearance. 


Ch: FCAT, AAR, MeOH, Bee, ERM, cE AVE, (23b7-8) 


18.4 Dana [D74b2-3, FA376.15] shes rab kyi stobs dang mtshungs par Idan pa’i pha rol tu 
phyin pa drug / six perfections equal to the power of understanding (prajnd-bala) 


mgo yongs su btang yang sgyid ma lug pa ni dper na yul ka shi’i rgyal po Ita bu gang yin pa 
de ni sbyin pa’i’o. 


Surrendering his head without reluctance, as in the case of the King of Kasi — this is giving. 
Parallels None traced. 

Remarks 

1. For stories on decapitation see §§ 8, 41. 

2. The transliteration modiao J iil for Mahadeva (18.1, no equivalent in Tibetan) is used 


below at § 40, § 83. 


Terminology dus shes pa = kalajna Mvy 2390; 
sgyid ma lug pa = avisanna-manasah, Mvy 7272, see below §§ 28, 42 sgyid lug pa med pa. 


19. Virya [D45a6—7, FA228. 8—9] byams pas yongs su bsngos pa’i pha rol tu phyin pa drug / 
six perfections dedicated through loving kindness (maitri) 


skye bo mang po mtho ris su ’gro bar ’gyur ba gang yin pa de ni byams pas yongs su bsngos 
pa’i brtson ’grus kyi pha rol tu phyin pa ste, dper na bram ze’i bu kun du bzang dang kun du 
rgyu blo can gnyis brnyas ba bzod pa Ita bu. 

Many people go to heaven: this is the perfection of effort dedicated through loving-kindness, 


as in the case of the brahmin youth Subhadra and the wandering ascetic Blo can (brahmana- 
putra Subhadra and parivrajaka Matimat?) who endured blame. 


Ch: HERA RERL, Dottetll, Aneee, (2BUMSE, DAGED Re, ce fate. 
(20a8-10) 


Parallels None traced. 


Terminology kun du rgyu = parivrajaka, Mvy 3522. Also see §§ 23, 38. 
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20. Praja [D45b1—2, FA230.1—-4] byams pas yongs su bsngos pa’i pha rol tu phyin pa drug / 
six perfections dedicated through loving kindness (maitri) 


skye bo mang po mam par smin par bya ba’i phyir, dper na skyed pa po dang sman chen gyis 
rgyal po’i gyos po tshar bcad kyang rnam par tho btsams pa yang med la, chu bor yang ma 
zhugs pa’i shes rab kyi pha rol tu phyin pa gang yin pa de ni byams pas yongs su bsngos pa’i 
shes rab kyi pha rol tu phyin pa ste. 


In order to mature many people, as when *Janaka and Mahausadha criticized/reviled their 
father-in-law the king, there was no harm done. The perfection of understanding that has not 
yet entered the flood, this is the perfection of understanding that is dedicated through loving 
kindness. 


Ch: aFH Sek, aN SRBOR, AE RSS, FURR, RMRNSE, GTS, Seam, Ab bd 
fe, BDGHA, MAHA, EAA. (20al1—14) 


Parallels Janaka and Mahausadha? BHSD 427: Pali jataka no. 546? 


Remarks 
1. Sman chen is also mentioned at §§ 83, 98. 
2. Cp. Karmay, p. 233, note 06 Sarvausadhivaidyaraja. 


Terminology gyos po = svastra, Mvy 3893; 
tho btsams pa = mtho mtshams pa, mtho btsams pa, mtho 'tsham pa, Mvy 2114 vihethana; 
Skye ba po = jantu, Mvy 4671 tirthakatma-paryayah. 


21. Velama 
21.1. Dana [D46b4—5, FA234.11] log par Ita bas yongs su bsngos pa’i pha rol tu phyin pa 
drug / six perfections dedicated through wrong view (mithyadrsti) 


dper na bram ze be la ma chu ’gram gnas yangs pa na gzhan yongs su smin par bya ba dang 
*thun par mchod spyin byed pa gang yin pa de ni log par Ita bas yongs su bsngos pa’i sbyin 
pa’i pha rol tu phyin pa'o. 


Like the brahman Velama who lived on the wide banks of a river and made sacrifical 
offerings in accord with his intention to bring others to maturity: this is the perfection of 


giving dedicated by wrong view (mithyadrsti). 


Ch: ATExEM AAS, AB, MR AOS Tb Z, FERRE MAE AT Ze, 2 A A 
fifi, (20b11-13) 


21.2. Dana [D53b6, FA270.17] mam par smin pa mang po’i pha rol tu phyin pa drug / six 
perfections which bear great fruition 
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jig rten la phan par bya ba’i sbyin pa ni dper na ’bel ma’i’' Ita bu gang yin pa de ni sbyin 
pa’o 


Giving that benefits the world, as in the case of Velama — this is giving. 
Ch: RHA, AAT Bo, Taae, (ETE, EA hi, (23a9-10) 


21.3. Dana [D68b7, FA348.5] rgya che ba’i pha rol tu phyin pa drug / six perfections that are 
extensive 


*be la mas bram ze rnams la sbyin pa byin nas thams cad kyang byang chub kyi phyir rab tu 
bkod pa. 


Velama gave the gift of a religious discourse to the brahmans, all of them were well 
established in the aim for awakening. 


Ch: HAAS hE, BEATS / VET, ADEN Phi, (30a13—-15) 


Parallels MSV 1.98.12; Bhaisajyavastu (Tib. D 1, kha, 186b3—188b3), Genben shuoyiqie 
youbu pinaiye yaoshi tA —Y) A GB Be AS UB SE St (Taisho 1448, 57b8—22); Zhong ahan jing 
Hpi] SK (Taishd 26, no. 155); Zengyi ahan jing }@ Sh BK (Taisho 125, no. 27.3). 


Remarks 

1. See BHSD 509 Velama(2), Velamasittra (= Pali id.), n. of a work (AN iv pp. 392ff.): 
Karmav 163.1. Tells story of Velama, a previous birth of the Buddha (a generous giver). 
Also MSV 1.98.15. 

2. Dharmaraksa gives translation ligou fiff44 (metathesis, Vimala?) in §21.2, and translitera- 
tion suilan Ki#: at two other places. 

3. Both Tibetan and Chinese versions of Bhaisajyavastu translate the protagonist’s name: 
Tibetan dus dpog, Yijing shizhi KF. 

4. Cf. Sanskrit Manuscripts of Bhaisajyavastu: vistarena velamasiitre madhyamagame 
brahmananipate. 


Ksanti [D47a3—-4, FA236.20] 

See$ 17.2. 

22. The merchant Asula 

Virya [D47a4—-5, FA238.2] yang dag pa’i Ita bas yongs su bsngos pa’i pha rol tu phyin pa 


drug / six perfections dedicated through right view (samyakdrsti) 


bdag dang gzhan la gnod par mi byed par zhugs pa’i Ita ba ni dper na tshong pa a shu la Ita 


“| *bel ma’i: the reading is confirmed by all Kanjurs we consulted (Derge, Phug brag, and Stog); according to 


Dpe sdur ma, Yongle, Peking, and Lithang version have ’phel ma’i. 


148 


PDF Version: ARIRIAB XXII (2019) 


bu gang yin pa de ni yang dag pa’i Ita bas yongs su bsngos pa’i brtson ’grus kyi pha rol tu 
phyin pa’o. 


Views that lead to the non-harming of oneself and others, as in the case of the merchant 
ASula — this is the perfection of effort dedicated by correct view. 


Ch: WrAseie, BRAD, TPE, TiealeT, APTA. mE AE, (20b26-27) 


Parallels None traced. 


23. The parivrajaka who composed 84,000 verses 
Praja [D47a6—7, FA238.6—10] yang dag pa’i Ita bas yongs su bsngos pa’i pha rol tu phyin 
pa drug / six perfections dedicated through right view (samyakdrsti) 


skye bo mang po la phan pa’i phyir nye bar gnas pa’i shes rab ni dper na byang chub sems 
dpa’ kun du rgyu ’di Itar gcig bus tshigs su bead pa stong phrag brgyad cu rtsa bzhi bkod pa 
gang yin pa de ni yang dag pa’i Ita bas yongs su bsngos pa’i shes rab kyi pha rol tu phyin pa. 

Understanding which draws near in order to benefit many people, as when the Bodhisatva as 


a wanderer composed 84,000 stanzas by himself. This is the perfection of understanding 
dedicated though right view. 


Ch: ALEPH S ATR, —-U RAED, PBA ZA, Dita dllift/ Es ZF Bd 
fH, FASE, (20b28-c2) 


Parallels None traced. 

Terminology kun du rgyu, see above § 19. 

Virya [D48b1—2, FA244.3] 

mee o.12.2, 

24. Mara fails to stop the Bodhisatva from giving alms 

Dana [D48b3-4, FA244.11—14] bzod pa las byung ba’i pha rol tu phyin pa drug / six 
perfections that stem from forbearance (Asanti) 

byang chub kyi mthar ’gro ba’i sems kyi sbyin pa gang yin pa de ni bzod pa las byung ba’i 
sbyin pa’i pha rol tu phyin pa ste, dper na bdud kyis sems can dmyal ba bstan pas sbyin pa 


sbyin par byed pa bsal bar mi nus pa ni sngon gyi tshul las shes par bya ba Ita bu’o. 


As may be understood from the Pirvayoga in which Mara displayed the beings of hell, but 
was unable to prevent the Bodhisatva from giving alms. 
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Ch: Art ibe, EME, AAS, CAA, Ree, Lie, BES ABIL. (21a8- 
10) 


Parallels Jatakamala No. 4; Pali jataka No. 40 (Khadirangara, ed. Fausboll, 1:231—234; see 
Skilling, Past Lives of the Buddha, pp. 192-193). 


Remarks the Tibetan is a literary reference to a purvayoga. For other purvayogas see §§ 
50.1, 52, 53, 57, 60, 61, 97. 


25. Prince Punyarasmi 
Ksanti [D48b4—7, FA244.14] bzod pa las byung ba’i pha rol tu phyin pa drug / six 
perfections that stem from forbearance (Asanti) 


dper na rgyal po’i bu bsod nams ’od ’phro °di Itar rnal ’byor la mngon du phyogs pa sbyin 
pa la dbang du gyur pa zhig byung bas nyi ma gcig la shing rta dang, rta dang, bzhon pa 
dang, glang po dang, glang po che dang, dpag tshad khor yug tsam gyi gdugs dang, mu tig gi 
do shal phreng ba brgya dang, gos sbyin pa dang, rin po che’i cod pan dang, mchil lham 
stong phrag brgya ri ba dang, bud med stong phrag brgyad cu dang, sil snyan dang, rgyal po’i 
pho brang ’khor dang, skyed mos tshal dang, mig sbyin pa dang, mgo dang rkang pa bead nas 
sbyin pa sbyin par byed pa gang na gang gi bzod pa gang yin pa de ni bzod pa las byung ba’i 
bzod pa'i pha rol tu phyin pa’o. 


As for example Prince Punyarasmi who, fully focussed in spiritual practice, gave himself 
wholly to the practice of giving. In one day he gave away chariots, horses, vehicles, oxen, 
and elephants; a parasol a league in circumference, one hundred pearl necklaces, gifts of 
robes, jewelled crowns, boots worth hundreds of thousands, 80,000 maidens, cymbals, royal 
palaces and gardens. He also gave his eyes, and cut off his limbs and head to give in charity. 


Ch: MEAL HARE, AEA TE, -AASE IATA, HS. RPPHEREARG, TPT HL 
Week, PRT, MORES, Fe/VMITR, BRE, FCA LASSE, 
RUGS, THARP, AeciEi&k, AW, (21all—16) 


Parallels Lalitavistara 170.19; Rastrapalapariprecha 23.18"; = Deguang taizi jing ®OCAT 
#& (Taisho 170). 


Remarks 
1. Name Punyarasmi recorded at BHSD 347. 
2. The Rastrapala-pariprccha 37.5 ff gives a long account of Prince Punyarasmi. 


*-  sutasoma diptavirya punyarasmi yo so ’bhit maha tyagavastu yah krtas§ ca tvam abhih. 


D 95,106b7: zla ba’i bu dang brtson ’grus ’bar dang bsod nams ’od zer can du gyur, 
gtong ba che dang Idan zhing mthu ldan khyod ni byas pa gzo bar gyur. 
® vy. 131: catvari koti pramadanam apsaratulyarapinam vihaya, 
pravrajya nirgatu jinasya Sasane punyarasmi yada asin. 
(Ensink) 83.9: gang tshe bsod nams ’od zer gyur pa na, lha yi bu mo Ita bu’i gzugs Idan pa’i, bud med bye 
ba phrag bzhi spangs nas su, rgyal ba’i bstan pa la ni rab tu byung. 
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3. The Tibetan translations of the prince’s name in the Bhadrakalpika-sutra, Lalitavistara, 
and Rastrapalapariprccha are close but not identical: bsod nams ’od ’phro (Bhadra- 
kalpika-stitra), bsod nams ’od zer (Rastrapala-pariprccha), bsod nams ’od zer can 
(Lalitavistara). 


Virya [D48b7-49al, FA246.2] 


See § 5.2 


26. The monk *Jnanavara. 
Praja [D49al—2, FA246.5—7] bzod pa las byung ba’i pha rol tu phyin pa drug / six 
perfections that stem from forbearance (Asanti) 


dper na dge slong ye shes mchog grong khyer du ’jug pa zhig byung ba ’du shes tha dad du 
mi byed cing sems mnyam pa’i shes rab gang yin pa de ni bzod pa las byung ba’i shes rab kyi 
pha rol tu phyin pa ste. 


As in the case of the monk (bhiksu) *Jhanavara, on entering the city ... did not give rise to 
nanatvasamjfia, and remained with even wisdom: this is the perfection of wisdom arising 
from forbearance. 


Ch: 4 Ad, DRA, Rh, BZ, MOAT, GAAS. (21a19-20) 
Parallels None traced. 
Praja [D49a2, FA246.8] 


See § 17.3 


27. Brahmin Jyotisprabhapala 
Dana [D49a3—5, FA246.11] phan ’dogs pa’i pha rol tu phyin pa drug / six perfections that 
bring benefit 


’od srung las tshangs par spyod pa spyad nas rnyed pa dang, bkur stis dam pa’i chos nub par 
ma gyur cig ces yongs su bsngos pa dang, sangs rgyas ’od srung la bram ze’i bu skar ’od 
skyong gis rang gi lus kyi gos dang, me tog sar pa Inga dang me tog rnying pa Inga po dag 
gis mngon par bkab ste, gang gi rmam par smin pas lo Inga brgyar dam pa’i chos dang, lo Inga 
brgyar dam pa’i chos kyi gzugs brnyan yang *bar ba gang yin pa de ni phan ’dogs pas yongs 
su bsngos pa’i sbyin pa’i pha rol tu phyin pa’o. 


After practising the holy life under [the past Buddha] Kasyapa, he dedicated [his practice to 
supreme awakening], with the intention: ‘May the holy Dharma not disappear because of 
material gain and the granting of honours!’ the brahman Jyotisprabhapala and covered 
Kasyapa with the robes from his own body and with five fresh and five faded flowers. By the 
ripening of this, the holy Dharma lasted for five hundred years, and the counterfeit Dharma 
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shone for another five hundred years. This is the perfection of giving dedicated theough 
benefit. 


Ch: 448%, BME, Arab, AAs, MEW, AREY, PEMA TERE AT 
47", SONA, ABMEATA, UBCATHE, FUBCBGHE, OME LOH. DAE FRE, SERB, TERA 
VY, BAAR, BIBI, AA, (21a2-25) 


Parallels None traced. 


Remarks Brahmin Jyotisprabhapala. See BHSD 245: Jyotipala. 


28. Confronting the Makara 
Ksanti [D49a5—6, FA248.5—8] phan ’dogs pa’i pha rol tu phyin pa drug / six perfections that 
bring benefit 


sdug bsngal thob kyang sgyid lug pa med ba ni dper na ’gron po’1 ched du rgya mtsho chen 
po’i nang du chu srin ma ka ra’i thad du phyin pa dang, ’brog dang chu’i nang du khru brgya 
tsam du song ba bzod pa gang yin pa de ni phan dogs pas yongs su bsngos pa’i bzod pa’i pha 
rol tu phyin pa’o. 


Despite the pain it brought him he did not despair, as in the case of the one who, for the sake 
of the travellers, went in front of the Makara sea-monster in the great ocean travelling a 
hundred fathoms into the watery wilderness. Such forbearance is the perfection of 
forbearance dedicated through benefit. 


Ch: RCA, AAEM, WADAIE, MONET AAI, IME, ZIRT, Wh 
“+H, SHHR, OUR, GHAI, AQ (21a27-b1) 


Parallels None traced. 
Terminology ’gron po = 'dron pa, ‘gron lam pa. Negi 2: 735 adhvaga. Cf. § 5.1. 
Virya [D49a6—7, FA248.10] 


See above § 4.2. 


29. Dhyana [D49b1—2, FA248.13—-17] phan ’dogs pa’i pha rol tu phyin pa drug / six 
perfections that bring benefit 


byang chub sems dpa’ la sangs rgyas kyis len pa med par bsgrags pa'i bsam gtan ni dper na 
byang chub sems dpa’ ston par gyur bas byang chub sems dpa’ rnams tshangs pa’i ’jig rten 
dang, ’od gsal nas ’du shes med pa’i skye mched kyi bar du bkod pa gang yin pa de ni phan 
*dogs pas yongs su bsngos pa’i bsam gtan gyi pha rol tu phyin pa’o. 


“4 Fanzhi #75: Changed according to Tibetan and context, Taisho Xuezhi “475. 
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Dhyana celebrated by the Buddhas and unattached, as in the case when the Bodhisatva, 
having become a teacher, arrayed the bodhisatvas from the Brahma world, the ’Od gsal, up to 
the sphere of No-perception. This is the perfection of dhyana that is dedicated to benefit. 


Ch: THRETE, Teh me Zara, (DEERE, PEAESERK, (ota BIR K, 2H 
ity, (21b4-6) 


Parallels None traced. 


30. King Byams thob 
Praja [D49b2—3, FA248.17—22] phan ’dogs pa’i pha rol tu phyin pa drug / six perfections 
that bring benefit 


sems can rams kyi ched du byas pa ni dper na rgyal po byams thob {dang rgyal po mig 
bzangs dang, rgyal po’i bu chos ’dod} kyis ’jig rten pa dang, ’jig rten las ’das pa’i chos rnams 
dang, dge ba bcu’i las kyi lam rnams rab tu sgrogs pa’i shes rab kyi pha rol tu phyin pa ste, 
*dir skyes pa’i rabs mang po nas khong du chud par bya ba gang yin pa de ni phan dogs pas 
yongs su bsngos pa’i shes rab gyi pha rol tu phyin pa ste. 


He acted for the sake of beings, for example as may be understood though many Jatakas, for 
example as King Byams thob (Maitribala) ... mundane and supramundane dharmas, the ten 
wholesome paths of action ... This is the perfection of wisdom dedicated to benefit. 


Ch: WHLZ3, AAR, SUN, AEURE, Beer, TIRE, MBIA EAE, 
EAE, BAS, MUTT, MERTENS, Lures —v, 
ZAM, (21b6-10) 


Parallels None traced. 


Remarks 

1. Does it refer to King Maitribala? (Cf. 406.16), Maitribala Jatakamala No. 8, Xianyu jing’ 
i (Taisho 202, 360b9-c13), Mdzangs blun No. 12. Referred to by Prajfiavarman in his 
Udanavargavivarana (Balk 1984, II, p. 18, stobs bskyed pa’i skyes pa’i rabs). Cf. M-av, 
no. 51: Maitrabala. 

2. See § 89 snying stobs? 


31. King Sunetra 
31.1. Prajna [D49b2—3, FA248.17—22] phan *dogs pa’i pha rol tu phyin pa drug / six 
perfections that bring benefit 


sems can rnams kyi ched du byas pa ni dper na {rgyal po byams thob dang} rgyal po mig 
bzangs dang, {rgyal po’i bu chos dod} kyis ’jig rten pa dang, ’jig rten las ’das pa’i chos 
rnams dang, dge ba bcu’i las kyi lam rnams rab tu sgrogs pa’i shes rab kyi pha rol tu phyin pa 
ste, dir skyes pa’i rabs mang po nas khong du chud par bya ba gang yin pa de ni phan ’dogs 


153 


PDF Version: ARIRIAB XXII (2019) 
pas yongs su bsngos pa’i shes rab gyi pha rol tu phyin pa ste. 


He acted for the sake of beings, as may be understand from many Jatakas, as for example ... 
King Sunetra ... 


31.2. Dhyana [D58b4, FA296.4—5] skul ba’i pha rol tu phyin pa drug / six perfections that 
admonish 


sems can yang dag par len du ’jug pa’i bsam gtan ni dper na ’khor los sgyur ba’i rgyal po 
mig bzangs kyi Ita bu gang yin pa’o. 


As in the case of Cakravartin King Sunetra. 


Ch: ArDUe, DAZE, mize, (ER PERL, POE SS Ae, eA, 
(25b15-17) 


Parallels None traced. 


Remarks 

1. Since no detail is given, we do not know any paralles, cf. Rastrapdla-pariprccha 23.16; 
Lankavatara-sitra 141.5; Jatakastava No. 34 (Sunaittra: gift of eyes); Rdstrapdla- 
pariprccha 24.4 (Utpalanetra); BHSD 599a sunetra. 

2. Dharmaraksa gives wang gu {4:1 in ancient time, which stands for Sanskrit pirvayoga, for 
other instances, see §§ 34, 38.1, 53, 57, 59, 60, 61, 70, 81. 


32. Dharmachanda 
Praja [D49b2—3, FA248.17—22] phan *dogs pa’i pha rol tu phyin pa drug / six perfections 
that bring benefit 


sems can rnams kyi ched du byas pa ni dper na {rgyal po byams thob dang rgyal po mig 
bzangs dang,} rgyal po’i bu chos ’dod kyis ’jig rten pa dang, ’jig rten las ’das pa’i chos 
rnams dang, dge ba bcu’i las kyi lam rnams rab tu sgrogs pa’i shes rab kyi pha rol tu phyin pa 
ste, ’dir skyes pa’i rabs mang po nas khong du chud par bya ba gang yin pa de ni phan ’dogs 
pas yongs su bsngos pa’i shes rab gyi pha rol tu phyin pa ste. 


He acted for the sake of sentient beings, as, for example, {King Maitribala and King Sunetra 
and} Prince Chos ’dod, the perfection of understanding that proclaims the wordly and the 
transcendant dharmas, the ten paths of wholesome action, this is to be understood through 
many birth stories, this is the perfection of understanding dedicated through benefit. 


Parallels None traced. 


Remarks chos ’dod, Dharmachanda (Dharmaruci?), cf. D 217 (Sriguptasiitra) bram ze’i 
khye’u chos ’dod, 282a1 ff; Khoroche 2017, Story no. 2 Dharmakama. 
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33. Offering five lotuses to Dipamkara 
Dana [D49b4—6, FA250.2—7] phan mi *dogs pa’i pha rol tu phyin pa drug / six perfections 
which do not bring benefit 


yid sngon du ’gro ba’i sems kyis ’dod pa’i yon tan la jug pa’i sbyin pa dmigs pa dang gcas 
par yongs su bsngos pa gang yin pa de ni phan mi "dogs pa’i sbyin pa’i pha rol tu phyin pa 
ste, dper na mar me mdzad la me tog ud pa la Inga phul ba dang, rnam par smin pa thams 
cad du mi ’byung ba dang, gang dam pa’i chos nub par ’gyur ba de ni phan mi ’dogs pa’i 
sbyin pa’i pha rol tu phyin pa’o. 


Dedicated offering with a mental support which leads to the pleasures of the senses through a 
mind with preceding thought, this is the perfection of giving that does not bring benefit, as in 
the case of the offering of the five blue lotuses to Dipamkara: They were not fully developed, 
which led to the disappearance of the Saddharma. This is the perfection of giving that does 
not bring benefit. 


Ch: Db PRS, WS tei, Ara Aes, aT Reel, LET. 
x, weet, AGA, TRIE, 7AM, Bie, Aa, A hii. 
(21b11-16) 


Parallels Jatakastava No. 30. Zengyi ahan jing }— be @ HK (Taishd 125, 758a6—c5) 5 Liudu ji 
jing 7\FESERE (Taisho 152, no. 86). 


Remarks For references to Dipamkara, see Dresden, Jatakastava, pp. 450, Story No. 30. See 
below § 55 for a reference to the ‘brahman youth Megha’. 


34. Offering earth to Dipamkara 
Dana [D50a3, FA252.8—10] Ihag ma dang bcas pa’i pha rol tu phyin pa drug / six perfections 
with residue 


sngon mar me mdzad la byang chub sems dpa’ sa sbyin pa® phul ba gang yin pa de ni lhag 
ma dang beas pa’i sbyin pa’i pha rol tu phyin pa’o. 


In a previous life, the Bodhisatva offered a gift of earth to Dipamkara: this is the perfection of 
giving with residue. 


Ch: Eee WETE CURRY, PESSATZS DATS, 2A Api, (21b24-26) 
Parallels None traced. 


35. Offerings to 700 Pratyekabuddhas 
Dana [D50b1, FA254.3—5] byang chub sems dpa’i lhag ma med pa’i pha rol tu phyin pa drug 


4S. 


byang chub sems dpa’ sa sbyin pa: C F P byang chub sems dpas sbyin pa, the bodhisatva made offerings, 
whihc is vaguer. 
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/ six perfections without residue of a bodhisatva 


sbyin pa’i pha rol tu phyin pa’i bras bu thams cad ’khor bar yongs su bsngo ba ste, dper na 
rang sangs rgyas bdun brgya la sbyin pa byin pa gang yin pa de ni Ihag ma med pa’i sbyin 
pa’i pha rol tu phyin pa’o. 


All fruits of the perfection of giving dedicated to cyclic existence, as when he (Sakyamuni as 
a bodhisatva?) made offerings to seven hundred Pratyekabuddhas, this is the perfection of 
giving without residue. 


Ch: (Hy ia Se RS ee IT Ht Ek Ee, RAE, WPT a, BPATTIZE, “ABER 
i, SLE, (21c5-8) 


Parallels None traced. 


36. King Bsod nams ’phags 
Virya [D51b2, FA260.1—2] sangs rgyas ’>byung ba phun sum tshogs par byed pa’i pha rol tu 
phyin pa drug / six perfections that bring about the blessing of the arising of a Buddha 


smon lam dang Idan pa’i brtson ’grus ni dper na rgyal po bsod nams ’phags kyi Ita bu gang 
yin pa de ni brtson ’grus so. 


Effort combined with aspiration, as in the case of King Bsod nams ’phags. This is effort. 

Ch: ADB RNTIMS, FATE, fee fiz, ob hEE, ZEEE. (21c10-11) 

Parallels None traced. 

Remarks bsod nams 'phags: in the Tibetan translation of the Bhadrakalipka-sitra, 'phags 
usually indicates Sanskrit udgata. Cf. Siksa@samuccaya 278 svabalabalodgata, D 3940 


153a2 rang gi stobs kyis ’phags (= Aksayamatinirdesa, D 175 169a5 bdag gi mthu stobs 
kyis ’phags). FA gives King Punyapriya. 


37. Prince Dge ba’i blo gros 
Virya [D53a4, FA266.19] lus ’dod pa’i pha rol tu phyin pa drug / six perfections of desire for 
the body 


mi mdza’ ba spangs pa’i brtson ’grus ni dper na rgyal po’i bu dge ba’i blo gros kyi Ita bu 
gang yin pa de ni brtsun ’grus so. 


Effort that abandons enemies, as in the case of Prince Dge ba’i blo gros. 
Ch: 4Eveb, HEALER, EE, (22c12-13) 
Parallels None traced. 
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Remarks There are several possibilities for the name Rgyal po’i bu Dge ba’i blo gros = 
Sadhumati, Lankavatara-sitra (Negi 2: 621). As the ninth stage of the bodhisatva path, 
sadhumati is legs pa’i blo gros. FA gives here Prince Subhamati. Sumati is quite common 
in various contexts: BHSD 691, s.v. At Mvy 695, Sumati kumarabhiitah is bzang po’i blo 
gros gzhon nur gyur pa; at Saddharmapundarika 19.3 Sumati ... rajakumara is bzang 
po’i blo gros. Also KuSalamati. Blo gros usually stands for °mati. Dge ba as the initial 
component of a name could be several things, including kusala° or su°. For dge ba, cf. the 
future Buddha's name [847] Weller no. 855) kusalapradipa. If his manuscript read 
kusalamati, Dharmaraksa le yu gingbai #218 if A, probably read it as *sulka(ra)mati (?). 


38. The Wanderer Rtogs byed 
38.1. Prajiia [D53a4—5, FA268.2-3] lus ’dod pa’i pha rol tu phyin pa drug / six perfections 
of desire for the body 


thar pa la gnas pas nges par ’khor bar bya bar sbyor du ’jug pa’i shes rab ni dper na kun tu 
rgyu rtogs byed kyi lta bu gang yin pa de ni shes rab ste. 


Understanding that for certain causes one to transmigrate by abiding in the liberations, as, for 
example, in the case of the wanderer Rtogs byed. 


Ch: ir MBE HAA AT BENG, ARH AE GE, SE, PEM ZT, AAS. 
(22c14—15) 


38.2. Sila [D56b4, FA286.1—2] ’khor phun sum tshogs pa sgrub par byed pa’i pha rol tu 
phyin pa drug / six perfections that accomplish the endowment [as a Buddha] with an ideal 
retinue (*parisat-sampat?) 


skye bo mang po’i ’byor pa skyo ba med pa’i tshul khrims ni dper na kun tu rgyu rtogs 
byed kyi Ita bu gang yin pa de ni tshul khrims so. 


Virtuous conduct that does not weary of engaging with many people, as, for example, in the 
case of the wanderer Rtogs byed.”° 


Ch: rast, EOAIGTAl, PBR A, BO AseE, WPA, EAR. (24b15-16) 
Parallels None traced. 

Terminology kun tu rgyu, see above § 19. 

39. The deer and the hunter 


Dana [D53a5—6, FA268.5—6] gnas pa’i pha rol tu phyin pa drug / six perfections of place 


46. 


rtogs byed: cf. the future Buddha’s name [183] (Weller no. 172) vibodhana = rtogs par mdzad pa po, 
[637] (Weller no. 644) bodhana = rtogs mdzad. Cf. Dharmaraksa fo juanshu {6 #)H. 
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*khor bar ngan song gsum gyi phyir sbyin pa ni dper na ri dwags la rngon pa byed pa’i rnam 
par smin pa’i sbyin pa gang yin pa de ni sbyin pa’o. 


Giving for the sake of the three miserable realms (apdaya) in cyclic existence (samsdara), as in 
the case of the gift of the reprieve given by the hunter to the deer. This is giving. 


Ch: A Afra, Boe, EEESE, PERI, WIRTH, EA fii, (22c16-18) 
Parallels None traced. 


Remarks There is no mention of either deer nor hunter in Dharmaraksa’s translation. It 
seems that he read mrga as agra (ding Ji). 


Terminology rngon pa = lubdhaka, Mvy 3755. Also at § 66.1. 


40. Mahadeva 
Sila [D53a6, FA268.6-8] gnas pa’i pha rol tu phyin pa drug / six perfections of place 


sangs rgyas *byung ba dang bral ba’i tshul khrims ni dper na Iha chen pos gcig nas gcig tu 
bstan pa Ita bu gang yin pa de ni tshul khrims so. 


Virtuous conduct in an age when no Buddhas arise, as for example when the succession of 
Mahadeva|[s] passed on the instructions. This is virtuous conduct. 


Ch: Pr4stra, ATE, BRA, rer, EOE ee EAL, ARK, 
(2218-20) 


Parallels None traced. 


Remarks This should refer to the story of Mahadeva, a king who renounced the throne to 
become a recluse at the sight of his first grey hair. He passed the throne to his son and 
told him to do the same when his first white hair came. His descendents all followed his 
advice in unbroken succession for 84,000 generations, until the last, King Nemi, also the 
subject of a jataka (no. 541) — one of the last ten stories of the Mahanipata, very popular 
in Thai art. The story of Mahadeva/Makhadeva circulated in many versions, for example 
in the Liudu ji jing 7\ FESR (Taishd 152, no. 87, see Chavannes, CCC, no. 84, refs. 4: 
136), Zhong ahan jing Pb] @E (Taisho 26, no. 67, 511c23-515b1), Zengyi ahan jing 
— bo] GE (Taisho 125, 806c21-810b19), and the Tibetan Bhaisajyavastu (Panglung, 24— 
25, 38-39) and is shown at Bharhut. In the Pali Jataka (no. 9) and Sutta (Majjhimanikaya 
sutta 83) versions, he is King Makhadeva who ruled at Mithila. The Pali version emphasis 
the four sublime abidings (brahmavihara) rather than moral conduct. 


Terminology gcig nas gcig tu = parampara: cf. Negi 3: 1130. 


158 


PDF Version: ARIRIAB XXII (2019) 


41. Ksantivadin 
41.1. Ksanti [D53a6—7, FA268.8—10] gnas pa’i pha rol tu phyin pa drug / six perfections of 
place 


brnyas pas sdug bsngal bar gyur kyang ’khrug pa med pa’i bzod pa ni dper na bzod par smra 
ba’i Ita bu gang yin pa de ni bzod pa’o. 


in pain because of mistreatment, [to maintain] unperturbed forbearance, as in the case of 
Ksantivadin. This is forbearance. 


Ch: PrOMaAl, ‘7eCHEE, Obes, BPE, MED, AME (22c20-21) 


41.2. Ksanti [D69a2, FA348.10-11] rgya che ba’i pha rol tu phyin pa drug / six perfections 
that are extensive 


bzod pa ni dper na bzod smras lha bye ba brgyad cu yongs su smin bar byas pa Ita bu gang 
yin pa de ni bzod pa’i’o 


As in the case of Ksantivadin who brought eight hundred million gods to maturation. 


Ch: HEVE{Z4, FROITEE ee, Tel, Asee A, wee EA ee Be, Mt 
FLig, DEI, MAIR, SAR, Roby, BARE \ HK, eee. (30a19- 
23) 


Parallels Jatakamala No. 28 (Ksantivadin); Jatakastava No. 9; Rastrapala-pariprecha 21.18; 
Pali jataka No.313 (ed. Fausbell, 3:39-43); Mdzangs blun No. 11; Avaivartacakra-nama- 
mahayanasitra (Tib. D 240, 292b1-2),” Fo shuo guangbo yanjing butuizhuanlun jing (rite 
TELIA IB He KE (Taisho 268, 281c1—4); Liudu ji jing 7\ FESR (Taisho 152, no. 44); Da 
zhidu lun KF Ei (Taisho 1509, 166c3—21, 682a8-9, 749b18-19); Sengjia luocha suo ji jing 
44 (ll HE A PT GEE (Taisho 194, 118c25—-119b8); Bingposha lun 4% Y iti (Taisho 1547, 
480c28—481b29); 


Remarks 

1. Tibetan § 41.1 gives the name as Bzod par smra ba, § 41.2. as Bzod smra. Cf. BHSD 199 
Ksanti. For stories of decapitation see §§ 8, 18. 

2. The jataka is referred to at Visesastavatika (Schneider No. 66, p. 254.7): “You, O Sugata, 
teach that one should practice compassion even towards enemies — here should be 
supplied the Jataka of Ksantivadin (bzod par smra ba’i skyes pa’i rabs dper sbyar bar 
bya’o)’. It is referred to twice by Prajhavarman in his Udanavargavivarana (Balk 1984, 
II, p. 594.16, bzod pa smra ba’i skyes pa’i rabs kyis brjod par bya’o); p. 791.33, bzod pa 
smra ba la sogs pa’i skyes pa’i rabs brjod par bya’o). The author, who hailed from 


47. 


rkang lag dag kyang gtubs pa na || de yi sems ni ’gyur med cing || de ni gang du’ang tha ba dang | rab tu 
zhe sdang mi skyed la || bzod pa smra ba’i mi gang zhig | bzod pa rnam pa de Ita bus || bskal pa bye ba zad 
byed kyang || bzod pa de ni bsngags ma yin. 
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Bengal, worked in the second half of the eighth century. 

3. Dharmaraksa refers to a King of the land of Kasi. 

4. In Da zhidu lun, the story is recounted as an example of the conjunction of Ksdnti: see 
Lamotte, Le Traité Il 755—762 for references. 

5. On this subject, see Andrew Skilton, “An Early Mahayana Transformation of the Story 
of Ksantivadin—’ The Teacher of Forbearance,’” Buddhist Studies Review 19.2 (2002): 
115-136. 


42. Searching for a jewel in the ocean 
Virya [D53a7, FA268.10-11] gnas pa’i pha rol tu phyin pa drug / six perfections of the place 


tshegs chen po’i gnas skabs thob pas sgyid lug pa med pa’i brtsun ’grus ni dper na rgya 
mtsho chen po nor bu rin po che Ita bu gang yin pa de ni brtsun ’grus so. 


Encountering a state of enormous difficulty, but putting forth effort without despair, as in the 
case of the jewel in the ocean. 


Ch: LAS, EMME, Re NR, AERP AHA, PET, HLT, 2 A Ht, 
(2221-23) 


Parallels None traced. 


Remarks The reference may well be to the story referred to in § 12, but no details — such as 
the key detail of drying up the ocean — are given. 


Terminology sgyid lud pa med pa, see above § 18.4. 


43. Prince Simha 
43.1. Dhyana [D53a7—b1, FA270.1—2] gnas pa’i pha rol tu phyin pa drug / six perfections of 
the place 


btsun mo’i ’khor gyis mi ’phrogs pa’i bsam gtan ni dper na rgyal po gzhon nu seng ge’i lta 
bu gang yin pa de ni bsam gtan no. 


Meditation that cannot be deflected by the retinue of queens, as in the case of Prince Simha. 


Ch: Fem, SIE, BAKA, ER, Ei, POM SAS AL, AMTACH, 
ABEL, KEE», (22c23-25) 


43.2. Dana [D73b5, FA372.11] dad pa’i stobs dang mtshungs par Idan pa’i pha rol tu phyin 
pa drug / six perfections that are compatible with the power of faith (sraddha-bala) 


dad pa mi ’phrogs pa ni dper na rgyal po gzhon nu seng ge’i Ita bu gang yin pa de ni sbyin 
pa’i’o. 
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Faith that cannot be deflected, as in the case of Prince Simha — this is giving. 
Ch: 4AM a, MANERA, WRN, SEM, AGA, Ai, (33a3-4) 
Parallels None traced. 


Remarks In the absence of any details apart from the name, it is impossible to say whether 
the name ‘Rgyal po gzhon nu seng ge’/ ‘Seng ge’i rgyal po’i bu refer to the same figure 
and the same story. §§ 1 and 43.2 are related to dana, but § 43.1 is related to dhyana. In § 
1 he has 84,000 consorts, chung ma stong phrag brgyad cu rtsa bzhi po; in § 43,1 he has a 
‘retinue of consorts’, btsun mo'i 'khor. In both cases Dharmaraksa has ‘Lion Prince’. 


Terminology mi ‘phrogs pa: asamharya, Mvy 5201; cf. Mvy 358 spyod yul gyis mi 'phrogs 
pa = asamharyagocara; 

Rgyal po gzhon nu seng ge = *Simharajakumara? Cp. § 1, Seng ge’i rgyal po’i bu = 
*Simharajaputra? 


Praja [D53b1, FA270.3] 


See above § 18.2. 


44. The tortoise 
44.1. Dana [D53b2, FA270.5—7] Idan pa’i pha rol tu phyin pa drug / six perfections that are 
related/linked...** 


sems can yongs su smin par bya ba’1 phyir sbyin pa ni dper na rgya mtsho chen po’i ru sbal 
Ita bu gang yin pa de ni sbyin pa’o. 


Giving in order to mature beings — as in the case of the tortoise in the great ocean. This is 
giving. 


Ch: WRAL, PERRET EERE, EAA, (2228-29) 


44,2. Sila [D54b3, FA274.11] dus su sbyin pa dang mtshungs par Idan pa’i pha rol tu sbyin pa 
drug / six perfections that are equivalent to timely donation. 


ru Sbal gyi skyes pa’i rabs kyi tshul khrims gang yin pa de ni tshul khrims so. 


The virtuous conduct of the Jataka of the the Tortoise: this is virtuous conduct. 


Ch: WRT, VERE, FORRCE, MOS, MBIA, BERR. (23b14-16) 


44.3. Ksanti [D69b1, FA350.9-10] gzhan la dge ba’i pha rol tu phyin pa drug / six 


‘8 Tt is difficult to get the sense of /dan pa here. 
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perfections of the wholesome for others 
di Itar byas pa gzo ba’i ru sbal shes bzhin du tshong pa rnams bsgral ba de ni bzod pa’i’o. 
Like the grateful tortoise who, in full awareness, freed the merchants. 


Ch: 790178, HERA, R890, KOBSEUD, fof, Mes, RRR, —be 
aes, FLARE. (30b15-17) 


Parallels Jatakastava No. 42; Rastrapala-pariprecha 26.6; Chavannes, CCC, No. 434, 3: 
192-193 and 4: 226-227; Bhaisajyavastu (Tib. D 1, kha, 243a3—7), Genben shuoyigie youbu 
pinaiye yaoshi t& A kt— WY) A ab BB AS AB 42 3 (Taisho 1448, 70c2-8); Sheng jing 7E# (Taisho 
154, no. 36, 96a27-b26);”° Za baozang jing #ETLIEEE (Taisho 4, no. 33, see Willemen 85-86) 


Remarks 

1. In the Rastrapdala-pariprccha, the bodhisatva is motivated by loving kindness: “Born as a 
tortoise, still I had loving kindness’. 

2. See further Dresden, p. 451; Grey, p. 126, Kacchapa. 

3. In § 44.3 Dharmaraksa gives more detail, saying that the tortoise who saved merchants is 
killed by merchants. 


Terminology byas pa gzo ba = krtajnah, Mvy 2357. 
skyes pa’i rabs: see above § 7. 


Sila [D53b2-3, FA270.7] 
See above § 6.2. 


45. A rishi sacrifices his head for a gatha 
Ksanti [D53b3, FA270.9—10] Idan pa’i pha rol tu sbyin pa drug / six perfections that are 
connected/linked... 


mnyan pa’i phyir bzod pa ni dper na drang srong lha’i rgyal pos tshigs su bead pa’i phyir 
mgo yongs su btang ba Ita bu gang yin pa de ni bzod pa’o. 


Forbearance for the sake of hearing [the Dharma]: as in the case of Rsi *Devaraja who 
sacrificed his head for the sake of a stanza (gathd). 


Ch: ArIze, FAA, BORE, TCEUA, BREE, AAR, (23a2-3) 


®  tarita paficasSatam vanijanam sagaramadhyagatas ca anathah, 


tai§ ca hatah ksuditais ca tadaham kaccapayonigato ’pi maitrah. 
(Ensink 85.29) rgya mtsho’i dbus su son te mgon med pa, tshong pa Inga brgya dag ni bsgral byas nas; 
bkres pa de dag rnams kyis bsad gyur tshe, ru sbal skye gnas gyur kyang byams dang Idan. 
°° The tortoise saved five hundred merchants who cooked on his back, tortoise went back to shallow sea, 
extinguished fire, then back sea shore. 
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Parallels Jatakastava No. 8. 

Terminology tshigs su bcad pa = gatha 

Remarks 

1. Cf. Jatakastava no. 11: Similar stories on the same theme are enumerated by Lamotte, Le 
Traité, 2: 689, 690, fn. 


2. For sacrifice of the head for a subhdasita, see § 15. 


46. Virya [D53b3—-4, FA270.10-12] Idan pa’i pha rol tu sbyin pa drug / six perfections that 
are connected/linked... 


bram ze’i khye’u yis don ji lta ba bzhin du bsams pa’i reg pa Inga spang ba’i phyir gnas 
shing gzhan la brtse bar yongs su bsngos pa’i brtson ’grus gang yin pa de ni brtson 'grus so. 


The Brahman student who lived in order to give up the five stimuli (sparsa), and dedicated 
(the merit) out of pity for others, this is effort. 


Ch: Sriereavtgy 4% Ase, Brak, Boeth AMBRE Z, we AE, (23a3-5) 
Parallels None traced. 


Remarks The term reg pa Inga occurs below, § 59. The term should refer to the contacts of 
the five sense-organs. We meet commonly with six, the saf-sparsa, for example. 


Terminology bram ze’i khye’u, manavaka, cf. Mvy 3846 bram ze’ bu. 
47. Aranemi: meditation and compassion 
47.1. Dhyana [D53b4—S5, FA270.12—15] Idan pa’i pha rol tu sbyin pa drug / six perfections 


that are connected/linked... 


bsam gtan ni dper na mu stegs byed rtsibs kyi mu khyud byung ba gzhan la snying brtse ba 
dang Idan pa Ita bu gang yin pa de ni bsam gtan no. 


Meditation, as when the heterodox leader Aranemi was compassionate towards other 
creatures. This is meditation. 


Ch: FEAriALG, MBM BENS, FETA, BG LA, “EA, (23a5—-6) 

47.2. Dhyana [D56b6, FA286.6—8] ’khor phun sum tshogs pa sgrub par byed pa’i pha rol tu 
phyin pa drug / six perfections that accomplish the endowment [as a Buddha] with an ideal 
retinue (*parisat-sampat?) 


mu stegs byed rtsibs kyi mu khyud kyi bsam gtan sems can rnams la phan pa dang Idan pa 
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gang yin pa de ni bsam gtan no. 


The heterodox leader Aranemi, whose meditation benefited sentient beings. This is 
meditation. 


Ch: Prfriee, Ae BE, Sheet, SRAM Bb, EPR, eA 
(4b20-22) 


Parallels Liudu ji jing 7\FESEK (Taisho 152, no. 88, Alinianmi jing WU RE HRS) 


Remarks 


1. Aranemi is a name well-known in Buddhist literature. Details are insufficient to decide 
whether the reference corresponds to the Pali suttas mentioned, though this remains a 
possibility. In both cases Dharmaraksa transliterates the name alinianmi bel HES 

. In Liudu ji jing, Aranemi = the bodhisatva. 

. DPPN I 170 refers to Pali suttas in Anguttaranikaya I (Chakkanipata) 373 and IV 
(Sattakanipata) 135. Both of these are bhiitapubbam texts. The first mentions, in a 
formulaic frame, six teachers (sattha)—Sunetta, Mugapakkha, Aranemi, Kuddalaka, 
Hatthipala, and Jotipala—who, are heterodox leaders, free of desire for sensual pleasures 
(titthakaro kamesu vitarago) who had many hundreds of auditors (anekani sdvakasatani). 
Each of them taught the Dhamma leading to the Brahma worlds. Those who did not take 
faith when they were taught went of the realms of misery after death. Those who gained 
faith went to heaven when they died. AN IV 135.9—136.20, also formulaic, describes 
seven teachers, adding Araka. This sutta is followed by a separate bhiitapubbam text 
about the teacher Araka (pp. 136.21—139.ult.) 

. Prajfiavarman in his Uddnavargavivarana (Balk 1984, I 82.16), cites a bhitapirvam 
(sngon byung ba) about the brahman Aranemi, rtsibs kyi mu khyud ces bya ba’i bram ze, 
a bhutapiurvam story that shares some passages and similes with AN IV. 

. In the Divyavadana, story 33 (Sardilakarnavadana), Aranemigautama is mentioned, cf. Tib 
D 358 276b4 (gau tam rtsibs kyi mu khyud), Dharmaraksa’s Shetoujian taizi ershibaxiu 
jing 4 SAK = + /\ ts & (Taisho 1301, 414a15: alinian jutan WY 487 (A), here 
Dharmaraksa also transliterates the name, and the Chinese pronuncation of the name is 
the same as the Bhadrakaipikasiitra, even one Chinese character is different. 

6. Cf. M-av, no. 23: Aranemi. 

7. In Shizhu piposha lun +f ELEY iti (Taisho 1521, 44c8), Aranemi is a bodhisatva’s name 

alinianmi pusa Wifes Hes WE. 


Terminology Aranemi: cf. BHSD 65, Mvy 3472 rtsibs kyi mu khyud, A Maharsi. 
Prajna [D53b5, FA270.15] 
See above § 7.2. 


Dana [D53b6, FA270.17] 
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See above, § 21.2. 
Ksanti [D53b6—7, FA270.20] 


See above, § 10.2 


48. 
Virya [D53b7—54al, FA272.2—4] mam par smin pa mang po’i pha rol tu sbyin pa drug / six 
perfections which bear great fruition 


skye bo mang po yongs su smin par ’gyur ba’1i brtson ’grus ni dper na rgya mtshor ded dpon 
bsod nams khyim lag rkyal gyis rgal ba las rig bar bya ba Ita bu gang yin pa de ni brtson 
’gTuS SO. 


Effort that matures many people, as may be understood from [the story of] the sea captain 
bsod nams khyim who crossed the ocean with his hands. 


Ch: Arar, bee, Sri, PME, ZA. PRT, DPESSE, mAh 
ff, (23a13-15) 


Parallels Jatakamala No. 14 (Suparaga); Pali jataka No.463. 


Remarks 

1. Suparaga, cf. BHSD 600. 

2. For the name of the sea captain, Tibetan bsod nams khyim = *punydvasa? cf. Dharmaraksa 
Sushi {i = *punyavastu? 

3. Cp. Punyavantajataka, Tamai 2011, p. 162, no. 2. 


Terminology 

lag rkyal: cf. Negi 15: 6562 Vinayasiitra: padrapraptau bahubhyam = lag rgyal dag gis pha rol 
ru phyin na'o, cf. Mvy 5000 rkyal = plavita. 

Ded dpon = sarthavaha. 


49. A Brahman youth cultivates loving-kindness for 80,000 years 
Dhyana [D54al—2, FA272.5—7] rnam par smin pa mang po’i pha rol tu sbyin pa drug / six 
perfections which bear great fruition 


gzhan la phan par yongs su bsngos pa’i bsam gtan ni dper na bram ze’i bu nor gyi blo gros 
kyis sems can rams bde ba la sbyar ba’i phyir lo stong phrag brgyad cur byams pa bsgoms 
pa gang yin pa de ni bsam gtan no. 


Meditation dedicated to the benefit of others, as in the case of the brahmin youth Nor gyi blo 


gros who, in order to give beings happiness, cultivated loving kindness for 80,000 years. This 
is meditation. 
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Ch: FArDAmRUE, ai AT, Poo SSS, IN) VE RAST RD, AAE, 
—ity, (23a15-17) 


Parallels None traced. 


Remarks Tibetan bram ze’i bu nor gyi blo gros = Brahmin youth Vasumati? It seems that 
Dharmaraksa’s translation yivi 3#é also stand for Vasumati. 


50. King Subuddhi 
50.1. Praja [D54a2—3, FA272.7—10] rnam par smin pa mang po’! pha rol tu sbyin pa drug / 
six perfections which bear great fruition 


jig rten pa dang ’jig rten las ’das pa’i chos rnams las shin tu rnam par gdon mi za ba’i shes 
rab ni dper na rgyal po blo bzangs kyis sngon gyi tshul shing lo”! las rig ba bya ba Ita bu 
gang yin pa de ni shes rab ste. 


Understanding that is certain/infallible about the mundane and supermundane dharmas: this 
should be known from the purvayoga of King blo bzangs = raja Subuddhi? 


Ch: 4 DASEHA SET, BETH, DO RU SZEME, WIA eee inne, KER, ASHE 
aH, FOB, Ee, EAA. (23a17-20) 


50.2 Praja [D56b6—7, FA286.8] ’khor phun sum tshogs bsgrub par byed pa’i pha rol tu 
phyin pa drug / six perfections 


skye bo mang po la phan pa’i phyir brtson pa’i shes rab ni dper na ri dwags kyi rgyal po blo 
bzangs kyis ri dwags Inga brgya rgyar chud ba rnams_gzhan ri bong dang lhan cig tu thar bar 
byas nas *bros su btang ba dang, ’dzam bu’i gling pa’i sems can thams cad dge ba bcu’1 las 


kyi lam dag la bkod ba Ita bu gang yin pa de ni shes rab ste. 


Understanding that makes effort to benefit many people, as in the case of Blo bzangs the 
Deer-king, who freed the five hundred deer who were caught in traps along with and other 
wild animals so they could flee, and established all the sentient beings of Jambudvipa in the 
ten paths of wholesome behaviour. This is understanding. 


Ch: HGS ATR, Ae a AEA, BESS), ARAM, TIER 
POO, BO2+3, AA. (24b22-25) 


Parallels Cf. CCC No. 57; Jatakastava No. 5; Avadanasataka No. 40. 


Remarks 
1. The Tibetan is a literary reference to a purvayoga, see above § 24. 
2. Dharmaraksa in both cases gives a standard transliteration for Subhiti, King of deer. 


| LNPS shing lo: D shing long. 
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3. Dresden ref. AvadanaSataka, Satapaficasatka (p. 201). 
4. Cp. Liudu ji jing 7\FESRK (Taisho 152, no. 57). 


Terminology shin tu rnam par gdon mi za ba: cp. gdon mi za ba = avasyam, niyatam, 
asamsayam, etc. Negi 6: 2437-38, rnam par gdon mi za ba = viniscaya, Negi 7: 3097 

rgya, jala Negi 2: 745; ETED 699, trap, snare, net; 

ri dwags, mrga; 

ri bong: hare, rabbit 


Abbreviations 
AN Anguttaranikaya 
BHS Buddhist Hybrid Sanskrit 
BHSD see Edgerton 1953 
Ch Dharmaraksa’s Chinese translation of the Bhadrakalpika-sitra 
CCC Cing cent contes at apologues (Chavannes) 
D Derge Kanjur 


DPPN Dictionary of Pali Proper Names 

ETED An Encyclopaedic Tibetan-English Dictionary 
F Phug brag manuscript Kanjur 

FA see The Fortunate Aeon 

Karmav see Kudo 2004 

Le Traité see Lamotte 1949 


M-av see Karashima 2015 

Mv Mahavastu 

Mvy see Sakaki 1916 and 1925 
Negi see Negi 1993-2005 

P Peking Kanjur 


Taisho Taisho shinshi daizokyo 
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